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Preface

To attach sufficient weight and importance to the Book of Revelation, the reader
must realize how carefully God guided and directed all the details. Such a realiza-
tion not only gives confidence in the correctness of the prophecy—that not one jot
or tittle shall fail until all be fulfilled—but also awakens a great interest in God’s
plan, leading to a close examination and careful search for the meaning of those
visions (Matt. 5:18).

To be devoid of such desires indicates a lack of interest in, and appreciation of,
God’s purposes . . . of which salvation the apostles, the prophets, and the angels all
desired and sought earnestly to know, “searching what, or what manner of time the
Spirit of Christ which was in them did signify” (1 Pet. 1:10,11). This interest on
the part of the Lord’s people is ever pleasing to Him. Though in times past God did
not gratify such desires to any considerable extent because the due time had not yet
come, He never chided such interest. On the contrary, He called the inquiring
Daniel “greatly beloved,” and answered his inquiry so far as was consistent with
the divine plan (Dan. 10:11,12; 12:9).

Such inquiry, therefore, is not an improper prying into the secrets of God. His
children are urged to manifest an interest in His plans, to search the Scriptures and
take heed to the “sure word of prophecy,” thus assuming the proper waiting attitude
for quickly discerning dispensational truth as it becomes due (John 5:39; 2 Pet.
1:19). To intentionally ignore this portion of God’s Word would be a derogatory
reflection upon the character and judgment of its author. “The secret things belong
unto the LORD our God: but those things which are revealed belong unto us and to
our children for ever” (Deut. 29:29; cf. Matt. 13:10-12).

No explanation of the prophetic and highly symbolic Book of Revelation and its
“secret things” can be heartily received with assurance, nor accepted by discrimi-
nating minds, unless all its component parts are taken into consideration and given
a complete and harmonious application. This necessitates a step-by-step approach,
that is, a verse-by-verse treatment and analysis of the content. Such an investigative
pursuit in understanding helps to minimize both conscious and unconscious evasive-
ness on the part of the expositor, who is thus required to face up to and address the
intricacy of detail.

The purpose of this publication, therefore, is to satisfy the truth-seeker who,
being less interested in a smooth, fiction-style, sermonizing rendition, is more con-
cerned with receiving an explanation of the vision in all its minutiae.






Seven Messages of the Apocalypse
Part I: Chapters 1-3






Revelation Chapter 1

Verses 1 to 3 of the highly symbolic Book of Revelation form a preface, or intro-
duction, affording a brief insight into the motivation behind the entire work and
some of the principal characters associated with it.

Verse 1:
The Revelation of Jesus Christ, which God gave unto him, . . .

The introductory words of this prophecy have unusual force and character. At the
very outset God is identified as the author of this book. Although it does say “the
Revelation of Jesus Christ,” note the qualifying clause “which God gave unto him.”
Jesus’ role is that of the revelator.

. .. to shew unto his servants things which must shortly [begin
to] come to pass; . . .

The title of this last book of the Bible, “Revelation,” comes from the Greek word
apokalupto, signifying an uncovering or revealing. God provided these revelations
to enlighten His covenant people on things needful and helpful for them to know.
Designed to be gradually revealed and progressively understood by the Lord’s
people, the Book of Revelation concerns the earthly experience and pilgrimage of
the nominal Church as prophetically seen and portrayed throughout the Gospel Age,
a period of almost two thousand years. Prior to his death, Jesus instructed his disci-
ples to both anticipate and be on the alert for information of this very nature per-
taining to “things to come” (John 14:16-18; 16:12-15).

The extent to which Divine Providence in the past has permitted a measure of
odium or indifference to attach itself to the investigation of the Book of Revelation
has merely served to enhance its value. By covering these truths in symbolic and
dark sayings, as well as by permitting contempt or ridicule, God has purposely ob-
scured the subject to all but the class for whom it was intended, thus hindering the
worldly-wise from apprehending it (Matt. 11:25).

... and he sent and signified it by his angel unto his servant
John:

God sent and signified this message (transmitted it in His own secret code lan-
guage of signs, symbols, and visions to prevent any untimely disclosure of its
mysteries) through His angel Jesus, the messenger of the covenant, unto His servant
the Apostle John (Mal. 3:1; Heb. 1:1,2; Rev. 5:9; 20:1,2; 22:6,7).

Verse 2:

Who bare record of the word of God, and of the testimony of
Jesus Christ, and of all things that he saw.

Here, again, is a reminder that God is the author of the Book of Revelation, “the
word of God.” Jesus, as the revelator, dictated or testified the message to John in
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4 Seven Messages of the Apocalypse

an audible manner. John, in turn, acted as recording stenographer and faithfully
“bare record” of the message, which he transcribed into writing.

Verse 3:

Blessed is he that readeth, and they that hear the words of this
prophecy, and keep those things which are written therein: for the
time is at hand.

Although it has been generally understood that a blessing will attend those who
reverently examine and obey (“keep”’) the things written in the Book of Revelation,
a further and deeper meaning is alluded to in the words “Blessed is he [singular]
that readeth [aloud], and they [plural] that hear the words of this prophecy [read
aloud].” This text is a picture of or reference to a common practice in the apostles’
day, namely, the Sabbath-day reading of the Law in the synagogues (Matt. 4:23;
Mark 1:21,22; Luke 4:14-21; Acts 15:21). According to custom an individual
appointed as scribe or reader was given portions of the Torah to read in a clear,
audible voice to the congregation in the synagogue; in addition, he could expound
upon these excerpts. The Master and his apostles frequently utilized this privilege to
preach the glad tidings of the coming Kingdom.

Verse 3, therefore, implies that just as God in olden times appointed or “raised
up” various individuals as His mouthpieces, such as the prophets in the former Jew-
ish dispensation, so likewise during the Gospel Age He would provide some apos-
tles, some prophets, and some evangelists for the perfecting of the saints and for the
edifying of the body members of Christ (Eph. 4:11,12). Subsequent verses will
show that God has appointed seven readers to the nominal Church throughout the
Gospel Age—one servant for each of the seven periods of the Church’s develop-
ment. These seven individuals, used by God as special stewards or mouthpieces,
have the more honorable office and the more blessed experience. Also blessed are
those who come within range of the voice of these readers (within range of the mes-
sage of the one doing the reading, or interpreting, of God’s communication for each
of these respective periods). God has used these servants to declare dispensational
truths appropriate to time and place, “meat in due season,” for the household of
faith (Psa. 145:15).

Divine truth is found in divinely appointed channels; sense is derived by realizing
that God is the author, Jesus Christ is the revelator, the Apostle John is the record-
ing stenographer, and the seven messengers are the favored readers, or expounders,
of the message to the hearing Church (verse 20). Verse 3 signifies that the com-
mencement of events about to be depicted was concurrent and had already been set
in motion; fulfillments began in the days of the apostles and continue to this day.

Verses 4 to 6 serve as a greeting, or salutation.

Verse 4:
John to the seven churches which are in Asia: . . .
With simplicity John addresses himself to his task. He does not refer to his apos-

tolic office or identify himself with a title. Such native humility is similar to and
reminiscent of that displayed by John the Baptist. Common to all the apostles, this



Revelation 1 5

simplicity commends them as men of humble minds—the very kind the Lord would
use as special servants and messengers to His people. This characteristic marks
them as being in the ministry not for the gratification of vanity or the seeking of
earthly rewards of any kind, but simply as the servants of God, who delight to do
His will and to tell the good tidings, mentioning themselves and their affairs only
when such mention is necessary and helpful to the Church. All the Lord’s followers
should note this characteristic of the Master and of those specially chosen to be his
followers and the Church’s exemplars. This simplicity contrasts strikingly with the
pomposity of the majority of those who claim to be pupils and fellow servants of the
apostles and who delight in such titles as Reverend, Right Reverend, His Holiness,
Doctor of Divinity, and so forth. In proportion to the quenching of the spirit of the
world by the spirit of Christ, and in proportion to the zeal of the Lord’s people in
seeking and finding “the old paths,” these human titles, which seem so important to
the world, appear vain, inappropriate, and deceitful (Jer. 6:16).

Although the messages given to the seven churches of Asia Minor were appli-
cable to them, these messages (enumerated in Chapters 2 and 3) have a still wider
application to the whole Church of Christ for several reasons. Considering on one
hand the importance of this writing, which is designed to enlighten the alert and
faithful of the past and present, and on the other hand the relative insignificance of
some of these seven contemporary churches, it seems unlikely that the Lord’s inter-
est was specially centered in these congregations of Asia Minor (see verse 1). To
think otherwise attaches more importance to the seven comparatively small churches
than they deserve and implies an ignoring of other churches more numerous and
more influential, such as the churches at Jerusalem, Antioch, Corinth, Colosse,
Philippi, and Thessalonica. However, if these sites are viewed from the standpoint
that the Holy Spirit selected them because their etymological meaning and their his-
torical background would shed light in a symbolical sense upon the experiences of
the nominal Church of God during its seven epochal stages of development, all then
comports well with the exalted theme of the opening lines of Revelation. A further
indication of the wider application to the Church of God is the use of the number
seven to symbolically represent completeness as, for example, in the seven golden
candlesticks and the seven stars of verses 12 and 16.

... Grace be unto you, and peace, from him which is, and which
was, and which is to come; . . .

John’s heart, so full of love for fellow disciples of the Master, goes out in faith
and sympathy to greet all those of the future, yet unborn, who will respond to the
heavenly call of the Gospel Age. John gives assurance that favor and peace of the
ever-living God will be continuously exercised toward His Church throughout this
entire period of time. The Lord’s people can place complete confidence and trust in
Him who ever lives to preserve the interests of His universe and the welfare of His
subjects. Thus His saints are assured that both during this present life and after their
death, their interests are safely entrusted to the care of the Keeper of Israel, who
neither slumbers nor sleeps (Psa. 121:3,4).

Wherever it is found, the appellative clause “which is [in the present], . .. which
was [in the past], ... which is to come [will ever be in the future]” exclusively
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designates the Supreme Deity.! God is the Eternal One, who always was and ever
will be, “that inhabiteth eternity,” “from everlasting to everlasting,” without begin-
ning or ending of days (Psa. 90:2; 106:48; Isa. 57:15). Essential being is stated first
(“him which is”), then time past, followed by time to come. This emphasis har-
monizes with Jehovah’s declaration to Moses in respect to His being the “I AM”
(Exod. 3:14).

John’s greeting to the Church (verses 4 and 5) could have been expressed in a
much simpler, more understandable form: “Greetings to all from the Father, from
the Holy Spirit, and from the Son.” Why is it more elaborately stated? Perhaps God
wishes His people not only to identify Him as the primary source of all blessing,
but also to meditate upon the capabilities of their benefactor and to ponder the man-
ner in which He is pleased to confer that benefaction upon the Church. God is re-
minding His Church of the very nature of the office He occupies as Creator and
Sustainer of the universe; of the reality of His eternal presence, which spans the
uttermost reaches of the remote past as well as the vast realm of the illimitable fu-
ture; and of His alertness and ability to penetrate the noise and tumult of life’s
present day, coupled with equal capability of detection in the short, quiet watches of
deepest night. He can hear the faintest cry of His feeblest and humblest child in any
age and can succor such in His own time and in His own way.

. .. and from the seven Spirits which are before his throne;

Comfort and consolation of the Holy Spirit emanate or “proceedeth from the
Father” to those destined to be His children (John 15:26). This gift of the Father is
in harmony with Jesus’ promise to his disciples prior to his departure and ascension
to heaven at his First Advent (John 16:13). Although there is only one Holy Spirit,
there are diversities in its operation (1 Cor. 12:4,8—13). In this text of Revelation,
the Holy Spirit is spoken of as “seven Spirits.”

This loving provision for seven outpourings of the Holy Spirit is further evidence
of God’s tender care for His Church. The seven Spirits are figuratively portrayed as
sentinels “before his throne,” that is, as emissaries of Jehovah sent to aid and
enlighten the Church (John 14:16,17; 15:26). Stated another way, God’s intention is
to distribute seven dispensations of the Holy Spirit upon the Church during the Gos-
pel Age. Seven separate, successive, timely messages would be sent from heaven,
largely dispensational in character, to guide the Church during the seven stages of
its chronological development. How carefully and wisely the Heavenly Father fore-
saw and considered the interests of all His people! He knew what suffering, igno-
miny, shame, and sorrow would be inflicted on His beloved children all through the
Gospel Age. His omniscient eye foresaw the fagot, the torch, the rack, and the
thousand refinements of cruelty with which satanic ingenuity would fight the
Church on her journey through this wilderness to the Promised Land. These
glimpses of Jehovah’s character show how true were the Master’s words to his
disciples: “The Father himself loveth you” (John 16:27).

1. The phrase “which is to come” refers not to the Second Advent of Christ but to the abiding na-
ture of God. The Master admits this title does not apply in his case, for there existed a time when
he was not. “I am he that liveth, and was dead” (verse 18).
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Verse 5:

And from Jesus Christ, who is the faithful witness, and the first
begotten of the dead, and the prince of the kings of the earth. . . .

The blessing the Apostle John is baring record of comes (a) from the Father,
(b) from the Holy Spirit, and (c) “from Jesus Christ, who is the faithful witness.”
This reference to Jesus is a further proof that the title “which is, and which was,
and which is to come,” mentioned in the forepart of the salutation (verse 4),
belongs not to the Master but to the Father. The love of Jesus, as well as that of the
Father, stands guardian of the way. Attention is directed to the Master’s success as
“the faithful witness” who pioneered and prepared the way for others to follow,
serving as a sure and steadfast anchor for the soul (Heb. 6:19,20). Shortly before
his death, Jesus talked with his disciples: “These things I have spoken unto you,
that in me ye might have peace. In the world ye shall have tribulation: but be of
good cheer; I have overcome the world” (John 16:33). The experience and counsel
of Jesus are of immeasurable benefit to the Lord’s people. Throughout his entire
earthly ministry, Jesus demonstrated his personal loyalty to God; but not until his
mission was fully accomplished, not until his testimony was sealed in faithfulness
unto death, was it eternally secured and made a surety for man’s redemption.

Because of Jesus’ loyalty and faithfulness, the Father raised him up out of death
as the firstborn of a firstfruits class; that is, Jesus was the forerunner of a class who
would similarly arise from death to obtain spiritual rulership over the earth with him
(1 Cor. 6:14; 15:20; 2 Cor. 4:14; James 1:18). Those of the Church must, in prin-
ciple, have a somewhat similar experience or a demonstration in their lives of devo-
tion to God in order to secure the hope of their inheritance to the kingship to which
they are called.

“The first begotten of the dead” does not signify a mere awakening from death.
There are several recorded instances of awakenings, or resuscitations, in the Old Tes-
tament where various prophets raised some of the dead. In the New Testament the
Lord Jesus Christ raised some from the death condition, for instance, Lazarus. But
all of these individuals lived out their lives and a few years later returned captive to
the tomb. Therefore, prior to the death of Jesus, there were merely awakenings and
resuscitations, but there was not a real resurrection from death. The Lord Jesus
Christ was the first to rise from the death condition wherein the shadow of death no
longer posed a threat to his destiny.

Jesus is referred to as the “prince” or heir apparent to future lordship over the
earth. When he takes his great power and reigns, when he is recognized by earth’s
billions of humanity as King, “every knee should bow” and “every tongue should
confess that Jesus Christ is Lord, to the glory of God the Father” (Rom. 14:11;
Phil. 2:10,11). The term “prince of the kings of the earth” does not refer to
Christ’s lordship over earthly monarchs. Rather, it refers to his future position
amidst the overcoming Church.

... Unto him that loved us, and washed us from our sins in his
own blood,

Among these Kingdom saints, or rulers, Christ is the worthy head or chief ruler,
having purchased their redemption with his precious blood, opening the narrow
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way. Can any of his blood-bought followers, endeavoring to walk in his footsteps,
doubt his tender mercy or the sincerity of his love? Not only the blessing of the
Master’s counsel but also the blessing of his love is bestowed upon his Church, the
King having died for his fellow rulers and also for the subjects (the world) over
whom he will rule.

Verse 6:
And hath made us kings and priests unto God and his Father; . . .

Here the thought of joint-heirship or joint-rulership in the Kingdom is further
substantiated; the overcomers are shown to be “kings and priests unto God.”2 The
hope of the world lies in the blessings of knowledge and opportunity to be brought
to all by the Redeemer and his glorified Church in the Millennial Kingdom.

Speaking on behalf of the Lord’s people, the Apostle John expresses his admira-
tion of the love that prompted Jesus to leave the courts of heaven to suffer and die a
bloody death on Calvary for man’s sin. Also implied is an expression of amazement
that before the world’s opportunity of restoration in the coming Kingdom, the
Church is called to be the rulers and priests over earth’s subjects in that grand era
of redemption. The two highest elevations in rank among men, the regal and the
sacerdotal, are combined in similitude to the Melchisedec priesthood. Verse 6 men-
tions these two offices to show the glorious prerogatives and the state of the chil-
dren of God.

. .. to him be glory and dominion for ever and ever. Amen.

Whether this expression “to him” refers to God Himself or to His Son, the
Redeemer, might be questioned. Both would be appropriate; but in this particular
context John seems to continue the theme of the personal worthiness of Christ, and
heartily assents to God’s honoring the Son with such preeminent glory. Of course,
the Father, who delegates such honor to the Son, is superior in every way. God
does not suppress or expunge the personality of John, but allows him to enthusiasti-
cally appraise and heartily endorse the Master with a loud “Amen.” He who honors
the Son honors the Father (John 5:23).

In summary, verses 4 to 6 reveal that the blessing and favor of God, and of His
Holy Spirit, and of His Son attend the Church on her journey. Blessed be the God
and Father of Jesus Christ, who according to His abundant mercy has made such
glorious provision for the Church’s need!

Verse 7:

Behold, he cometh with clouds; and every eye shall see him, . . .

To conclude that an initial spectacular visual display will accompany Jesus’ Sec-
ond Advent is erroneous. This text is figurative, not literal. Only by interpreting
this text in a figurative sense can all scriptural testimony related to the subject of the
coming of Christ be harmonized, for the Bible depicts Messiah as coming:

2. In the expression “unto God and his Father,” the word “and” is the Greek kai, which not only
signifies the conjunction “and” but also frequently has the thought of “even.” In this case “even”
is the proper rendition of the verse; i.e., Jesus has “made us kings and priests unto God, even his
Father.”
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seated on a white cloud (Rev. 14:14)

seated on a white horse (Rev. 19:11)

seated as a refiner of silver and gold (Mal. 3:3)
seated on the right hand of power (Matt. 26:64)
standing at the door, knocking (Rev. 3:20)
having a chain in his hand (Rev. 20:1)

having a sharp sickle in his hand (Rev. 14:14)
having a trumpet (1 Thess. 4:16)

having a golden crown on his head (Rev. 14:14)
having many crowns on his head (Rev. 19:12)

having a sharp sword going out of his mouth (Rev. 19:15)

Obviously, all of these references, these different postures, are figurative allu-
sions to various activities Messiah will be engaged in at his Second Coming. For
example, Jesus is to rule the nations with a rod of iron (Psa. 2:9; Rev. 19:15).
Surely that rod is not literal. The thought is that in establishing his reign of peace,
Messiah will brook no interference in carrying out God’s reclamation program of
redemption; nor will he tolerate any insubordination on the part of earth’s subjects
over whom he is to reign. But he will rule, or shepherd, the nations in love and with
law and order.

Another factor must be considered. Since his crucifixion and ascension to the
divine plane of glory, Jesus has become the express image and likeness of the
Father’s person (Heb. 1:3). Further, the Scriptures clearly teach that “no man hath
seen God at any time” (in the past), “nor can see” (in the future) (I Tim. 6:16;
1 John 4:12). In other words, the glory of the divine office is such that in a physical
sense no man can look thereon and live. The Master declared in no uncertain terms
that “the world seeth me no more,” that “the kingdom of God cometh not with ob-
servation,” or outward show (Luke 17:20; John 14:19). The Day of the Lord “com-
eth as a thief,” that is, secretly and quietly; and if any man say, “Lo, here is Christ,
or there; believe it not. . . . Behold, I have told you before” (Matt. 24:23-25;
1 Thess. 5:2-4). Jesus counseled his followers to watch and pray for his return—to
be like those servants who watch for their lord to return from the wedding—because
such an attitude of heart and mind would keep them alert and help them detect his
invisible return preparatory to the establishment of his Kingdom (Mark 13:33; Luke
12:36). The Master promised that the Day of the Lord would not overtake his
people as a thief; they would be spiritually informed through the light of God’s
Word and the fulfillment of certain prophecies not merely predictive of the immi-
nence of his coming, but indicative of the fact of his arrival already consummated.
Satan, the usurper, “the god of this world,” “the prince of the power of the air,” is
likewise invisible to the naked eye but, nonetheless, a very real personality (2 Cor.
4:4; Eph. 2:2). Thus the Lord comes quietly to steal his crown jewels, his “little
flock,” his body members, who are elect and precious in the sight of God, to take
them home to heaven (Luke 12:32).

Throughout the Gospel Age, the Lord’s people have, with the eye of faith, recog-
nized Jesus as their Redeemer and Deliverer. Of the billions of people who have
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lived and are now living, comparatively few have had such eyes of faith and under-
standing. The majority, as the Apostle Paul declared, are blinded by Satan and by
error, and fail to get a proper, true view of Christ. Although the god of this world
has blinded the minds of all unbelievers “lest the light of the glorious gospel of
Christ . . . should shine unto them,” the Lord has graciously promised to open the
eyes of the blind in due time (Isa. 35:5; 2 Cor. 4:4).

The sense in which the world will see Jesus is comparable to the proverbial re-
mark of the blind man who exclaimed, “I see, I see.” Although blind, he saw or
understood the situation. The world will be made aware of Messiah’s presence and
rule, for “behold, he cometh with clouds”; i.e., he will manifest his authority and be
revealed in a time of great “trouble, such as never was since there was a nation,”
terminating the Gospel Age (Dan. 12:1). “The Lord Jesus shall be revealed . . . in
flaming fire [in consuming trouble] taking vengeance on them that know not God
[who, not really acquainted with God, fail even to obey the light of conscience,
which all possess to some extent], and [also on those who, while knowing God] . . .
obey not the gospel of our Lord Jesus Christ” (2 Thess. 1:7,8). Though God’s
wrath or vengeance will be expressed in general and widespread trouble, drastic re-
forms destructive of evil will also be executed. Righteousness will begin to flourish,
and favor will be shown to the righteous. “When thy judgments are in the earth, the
inhabitants of the world will learn righteousness” (Isa. 26:9). As these dealings be-
come more and more apparent, mankind will begin to realize that a new power has
taken control of human affairs; thus the presence of the Lord Jesus as King of Kings
will be revealed to the world.

Even now the inhabitants of the world see the clouds of trouble gathering and
darkening; some realize that a power is at work in the affairs of men with which the
governments cannot cope. Thinking men observe the persistency with which ques-
tions of right and wrong, justice and injustice, are forced upon their consideration,
demanding an expression of their individual principles. Many recognize the glory
and power of earth’s future ruler, and some believe his “coming in the clouds with
great power and glory” (the great power and glory of justice) is imminent; yet be-
cause clouds and darkness still surround him, they do not recognize that the King
himself is already present (Mark 13:26).

Not until hailstones and coals of fire have fallen to batter down and consume
man’s pride, selfishness, and prejudices will the clouds disappear and reveal the full
majesty and glory of Christ’s presence (Psa. 18:12,13). If men would consider and
hearken to the voice of the Lord, which now directs the course of justice and warns
of impending retribution, the great disasters of the near future would be averted.
But “God speaketh once, yea twice, yet man perceiveth it not. . . . Then he
openeth the ears of men [in the thunder tones of ‘the day of trouble’], and sealeth
their instruction, that he may withdraw man from his [own] purpose, and hide pride
from man” (Job 33:14-17). Thus Jesus will come with clouds of trouble, and in due
time “every eye shall see [discern] him [shall recognize his presence, power, and
authority].”

... and they also which pierced him: and all kindreds of the earth
shall wail because of him. . . .
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In that day men’s hearts will be smitten with anguish and remorse, and their
spirits will be sorely vexed. The Greek word koptomai, translated “wail,” signifies
a beating or smiting of the breast, or chest, accompanied by agonizing sound—an out-
ward manifestation of the depth of their inner sorrow at the realization of the
Redeemer’s love for them.

None will feel this anguish of soul more keenly than “they also which pierced
him”; that is, the Jewish nation (“the house of David,” “the inhabitants of Jerusa-
lem”) and, not at this time but later, the Roman soldiers identified with the actual
crucifixion. The failure of the Jews to recognize Jesus, a member of their own race,
as the promised Messiah will cause them to “mourn for him, as one mourneth for
his only son,” and to “be in bitterness for him, as one that is in bitterness for [the
loss or death of] his firstborn” (Zech. 12:10). “In that day shall there be a great
mourning in Jerusalem, as [similar to] the mourning of Hadadrimmon in the valley
of Megiddon,” when Israel lamented the death of good King Josiah (2 Chron.
35:23-25; Zech. 12:11). Just as Joseph, the viceroy of Egypt, comforted and as-
suaged the fears of his astonished brethren who had previously cast him into a pit
and sold him into slavery, assuring them that God’s providence marked his pathway
to glory, so Jesus will likewise comfort his people. Humbled and loathsome in their
own eyes, this chastened people will, under the leadership of their resurrected
prophets and the illustrious patriarchs of ancient days, prove to be a suitable channel
of blessing to all nations (Isa. 60:1-3,20; Ezek. 20:43; 36:31-36).

Lest other nations point with scorn at Israel’s previous behavior, these words are
added: “All kindreds of the earth shall wail because of him.” Swift will come the
recognition of all the nations that they, too, shared in the guilt. Although some of
these nations have adopted Jesus nominally as their Saviour and with their lips
honor his name, their hearts are far from him (Matt. 15:8; Mark 7:6). Yea, “all
have sinned, and come short of the glory of God” (Rom. 3:23). God hath concluded
(Rom. 11:32,33) “all in unbelief, that he might have mercy upon all. O the depth of
the ... wisdom and knowledge of God!” How unsearchable are His ways and past
finding out!

... Even so, Amen.

The Apostle John again adds his spontaneous endorsement and approval to this
entire arrangement of affairs. He realizes that out of the bitter experience will come
the peaceable fruits of righteousness and that the Lord will lift His redeemed people
out of their self-imposed abasement and shame, giving them the oil of joy and
beauty for the ashes of mourning (Isa. 61:3).

Verse 8:

| am Alpha and Omega, the beginning and the ending, saith the
Lord, which is, and which was, and which is to come, the
Almighty.

Verse 8 abruptly interrupts John’s narrative and the opening theme of the Book
of Revelation. It is an interjection of thought by the Redeemer himself to personally
confide some important truth; namely, that he is the “Alpha and Omega, the begin-
ning and the ending,” and that he is declared to be such by no less an authority than
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the great Jehovah, the Almighty God,3 the One “which is, and which was, and
which is to come.”

Alpha and omega are the first and the last letters of the Greek alphabet. The con-
text signifies some unique office singularly occupied by the Saviour, one that he
was “the first” and one that he is to be “the last” to possess. Two such roles already
exist in which Jesus meets these requirements.

First, Jesus is “the beginning and the ending” in that he is God’s “only [directly]
begotten Son,” “the image of the invisible God, the firstborn of every creature”
(John 3:16; Col. 1:15). “The beginning” in the text does not refer to the beginning
of the existence of Jehovah, the God, the Father, because He is “from everlasting to
everlasting” and never had a beginning (Psa. 90:2; 106:48). However, Jehovah’s
work of creation did have a beginning. Jesus, “the faithful and true witness . . . the
creation of God,” did not create himself but was begotten of his Father (Rev. 3:14).
Since Jesus was the first (beginning) and only (ending or last) direct creation of
God, all other sentient beings—human and angelic—were subsequently created “of”
the Father but “by” or “through” the Son (John 1:3; 1 Cor. 8:6; Rev. 1:17; 2:8).
“Let us make man in our image” (Gen. 1:26). “For by him were all things created,
that are in heaven, and that are in earth, visible and invisible” (Col. 1:16).

Second, the title “Alpha and Omega” refers to a position occupied solely by the
Master among those who are called by God to joint-heirship upon the divine plane

3. Though Jesus is referred to as the “mighty God,” and although he himself declared that “all

power is given unto me in heaven and in earth,” it is not proper to refer to him as the “A/-mighty
God” for the same reason it is not accurate to speak of him as the one “which is, and which was,
and which is to come” (Isa. 9:6; Matt. 28:18). There were two periods of time when Jesus did
not exist: prior to his original creation and later for a brief period from his death as a human on
Calvary till he arose the third day. Both of these terms properly describe and thoroughly apply to
Jehovah, particularly since the latter one is consistently ascribed throughout Revelation to the
Father Himself (Rev. 1:4; 4:8; 16:5). Apparently, the difficulty in understanding verse 8 lies in a
failure to discern that while Jesus is the speaker, he is merely referring to the origin and authority
for his title “Alpha and Omega”; it was given to him by the Father (cf. Psa. 2:7; 45:6,7; Heb.
1:4-8).
When used in the Old Testament, the expression “the first and the last” refers only to Jehovah. It
applies to the dignity and the authority of the divine office itself, to the sole and everlasting su-
premacy of the great Creator as emperor of the universe. Under no circumstances does He intend
to share or abdicate this office. “I am the LORD [Jehovah]: that is my name: and my glory will I
not give to another” (Isa. 42:8; 48:11). “Before me there was no God formed, neither shall there
be after me” (Isa. 43:10). “I am the LORD [Jehovah]; and there is none else” (Isa. 45:18). “I the
LORD thy God am a jealous God” (Exod. 20:5). “I am the first, and I am the last; and beside me
there is no God” (Isa. 41:4; 44:6).

However, when this expression applies to Jesus (see Rev. 1:11,17), it refers to the signal honor
and perpetual relationship that exists between the Father and the Son. This relationship is beauti-
fully illustrated by Joseph’s career in Egypt and the confidence and power Pharaoh invested in
Joseph. In this instance, Pharaoh is a prototype of God, and Joseph’s life typically parallels Jesus’
experience. Note Pharaoh’s words to Joseph: “‘Thou shalt be over my house, and according unto
thy word shall all my people be ruled: only in the throne will I be greater than thou. . . . See, 1
have set thee over all the land of Egypt.” And Pharaoh took off his ring from his hand, and put it
upon Joseph’s hand, and arrayed him in vestures of fine linen, and put a gold chain about his
neck; and he made him to ride in the second chariot which he had; and they cried before him,
‘Bow the knee’; and he made him ruler over all the land of Egypt. And Pharaoh said unto Joseph,
‘I am Pharaoh, and without thee shall no man lift up his hand or foot in all the land of Egypt™”
(Gen. 41:40-44).
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of glory, for God sent Jesus to be the everlasting head over the Church, his body.
“He is the head of the body, the church: who is the beginning, the firstborn from
the dead; that in all things he might have the preeminence. For it pleased the Father
that in him should all fulness dwell” (Col. 1:18,19). Accordingly, Jesus issued a
caution to his followers: “Be not ye called Rabbi: for one is your Master, even
Christ; and all ye are brethren. And call no man your [spiritual] father upon the
earth: for one is your Father, which is in heaven. Neither be ye called masters: for
one is your Master, even Christ” (Matt. 23:8—10). Indeed millions of professed fol-
lowers of the Master unwittingly disobey this injunction whenever they address
local parish priests as “Father.”

In the introductory remarks of Revelation, Christ calls himself the Alpha and the
Omega in order to emphasize that the true Church of God is neither man-made nor
man-ruled, that its members are enrolled not on earth but in heaven (Heb. 12:23).
The Church has but one head: Jesus. His word is its law. The Church is built upon
the testimony of the apostles and the prophets, Jesus Christ himself being its chief
cornerstone. Not only are Christians to be cut off from institutional heads,4 synods,
and authorities; but they are to cease to have heads and wills of their own, and to
accept instead the headship, the will, of the Lord Jesus. Although Jesus is meek and
lowly of heart, he does not intend to shirk the honor and responsibility of office
conferred upon him by the Father; rather, he intends to take complete charge in the
fulfillment of his role as the spiritual guide and caretaker of the Church. The Lord’s
people are to look to Jesus alone for direction in the present life because “thou hast
loved righteousness, and hated iniquity; therefore God, even thy God, hath anointed
thee with the oil of gladness above thy fellows” (Heb. 1:9).

Verse 9:

I John, who also am your brother, and companion in tribulation,
and in the kingdom and patience of Jesus Christ, . . .

No doubt John only partially understood the meaning of the many and varied
apocalyptic visions he witnessed. However, it was manifestly clear to him that the
symbolisms did portend surprising developments: Trouble and hard experiences lay
ahead for the true Church of God. For the benefit and solace of all Christians
throughout the age, John purposely identifies himself as having patiently endured
much persecution in his day. Though he was an apostle, he was also a fellow mem-
ber (“brother”) and a sympathetic participant (“companion”) in the same sufferings
that Christ left behind for the body’s sake—the necessary prerequisites to Kingdom
honor (Col. 1:24).

4. Institutional heads would include papal authority. The word Pope is derived from the Latin word
Papa, signifying “Father [of fathers],” a blatant misuse of a prerogative belonging to Deity only.
On the other hand, the Lord’s people should acknowledge leaders, for the entire history of God’s
dealings with His people—the typical as well as the antitypical—shows that He is pleased to use
human agencies as His representatives in teaching and leading His people from grace to grace,
from knowledge to knowledge. It should be remembered, however, that the Lord is thoroughly
competent to manage His own work, for while He may use human agencies, Christians are cau-
tioned to put their trust not in the wisdom and strength of these agencies, but in the Lord’s wis-
dom and strength guiding these agencies and, through them, the Lord’s people. “If they speak not
according to this word, it is because there is no light in them” (Isa. 8:20).
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... was in the isle that is called Patmos, for the word of God,
and for the testimony of Jesus Christ.

John had already been severely persecuted. According to tradition he was cast
alive into a caldron of boiling oil from which he was miraculously delivered.
Whether this experience was literal or figurative is not certain. In any event, it indi-
cates the zeal and energy with which John Boanerges, the son of thunder, pursued
the unpopular cause of Christianity. Because of his faithful espousal of the truth of
the gospel, John was exiled at a very advanced age (in his nineties) to a little island
in the Mediterranean Sea called Patmos, the “Devil’s Island” of that day. There
political and religious dissidents, as well as hardened criminals, were banished with
little or no hope of escape because of the distance of the isle from the mainland.

Prior to the exile of the aged and infirm John, the demand for the counsel and
services of this sole surviving apostle was such that the brethren very willingly car-
ried him about in a litter from place to place to obtain optimum benefit from his
physical presence in their midst. However, God had other plans for John. It was
necessary for him to be relieved and separated for a time from his accustomed
schedule of pastoral duties. Therefore, it was Divine Providence, and not merely
his faithful sufferings for Christ, that directed him to Patmos. That the Apostle him-
self fully realized this experience was providential is evidenced by his referral to
verse 2; namely, that his placement on the isle was to “bare record of the word of
God, and of the testimony of Jesus Christ.” With remarkable modesty, John neither
mentions his previous service for the truth nor concentrates on the attendant perse-
cution; he merely attributes his being on Patmos to Divine Providence and overruling.

The Book of Revelation was written at a time when severe persecution was upon
the infant Church—near the close of the first century, probably A.D. 93-96 in the
reign of the emperor Domitian, though some date it nearly thirty years earlier in the
reign of Nero. In either case, the book was written at a time of special peril and
severe persecution. Although John received the visions in Patmos and perhaps re-
corded them there, the past tense “was in . .. Patmos” indicates that he finished
the book—at least the introductory remarks prefacing the work—after his release.
This completion, therefore, occurred between the persecutions of Domitian and
Trajan, the latter having begun in A.D. 100.

To some degree, John typifies, or represents, the last living members of the Little
Flock, as shown by Jesus’ statement, “If I will that he tarry till I come, what is that
to thee?” (John 21:20-23). Though John did not tarry till the return of Christ, he
nevertheless did tarry, outliving the other apostles and, apparently, all his contem-
porary brethren. Thus John illustrates a class who will tarry till the Second Advent:
the tarrying members of the body of Christ. This class will see, that is, understand,
the visions and revelations that John saw in symbols in a trance.

To the extent that John’s exile symbolized ostracism (isolation from others and
treatment accorded prisoners), the Lord’s followers may expect similar ostracism in
the close of this age. However, much comfort comes from the thought that just as
the Lord’s favor and revelations to John more than offset his persecutions, so for
the Lord’s people the opening of their eyes of understanding and the granting to
them of greater lengths and breadths and heights and depths of knowledge and
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appreciation of the Lord and His plan will far more than offset the various experi-
ences His providence may permit. God assures us that all things shall work together
for good to those who love Him, to those who are called according to His purpose
(Rom. 8:28). Whoever rests his faith securely upon this promise may indeed, with
the Apostle Paul, count all tribulations as loss and dross for the excellency of the
knowledge of Christ Jesus (Phil. 3:8).

Verse 10:

I was in the Spirit on the Lord’s day, and heard behind me a great
voice, as of a trumpet,

John’s attention is first attracted by the trumpetlike voice of Christ behind him.
The fact that the location of the voice is mentioned implies it has a special meaning.
Just as John heard a voice behind him and looked in that direction, so the Lord’s
people now, having the reality, find the message is behind them; they turn and look
backward in time to see the fulfillment of the various features of the divine plan,
and to hear and understand the message given by the risen Lord.

Prophetically speaking, human history is broken down into three major categories
called world orders (Greek kosmos). The first of these Peter called “the world that
then was”; that is, the pre-Flood era, a period of time spanning from Adam’s cre-
ation to the Noachian deluge (2 Pet. 3:6). The second epoch, “the heavens and the
earth [world], which are now” or “this present evil world,” covers the interim
period from the Flood until the introduction of Christ’s Kingdom (Gal. 1:4; 2 Pet.
3:7). The third world order is “the world to come,” the “new heavens and a new
earth, wherein dwelleth righteousness”; it will be a “world without end” (Isa.
45:17; Heb. 2:5; 2 Pet. 3:13). The forepart of this third unending era will be the
day God has appointed to “judge the world in righteousness by that man [Jesus]
whom he hath ordained; whereof he hath given assurance unto all men, in that he
hath raised him from the dead” (Acts 17:31).

This one-thousand-year day of reclamation is spoken of in Scripture as “the day
of Christ,” “the day of the Lord,” or as stated in verse 10, “the Lord’s day.”
Doubtless the Apostle Paul was given a glimpse of this next dispensation, which he
calls “the world to come.” He says he was “caught up” (physically or mentally or
both—things were so real to his view that he could not tell) down the stream of time
to the new condition of things, the “new heavens,” hence the “third heaven.” Paul
thus saw things as they will be under the spiritual control of Christ, things that he
might not then disclose (2 Cor. 12:2-4). Doubtless also, John later saw these same
things on the isle of Patmos and was permitted to express them to the Church in
symbols so that they would be understandable only as their revealment became due.

Verse 10, therefore, informs the Christian that John “was in the Spirit on the
Lord’s day”; he was caught up or transferred by the power and agency of God’s
Spirit down through the corridor of time into the Millennial Age. “The Lord’s day”
refers to earth’s great Sabbath, or Millennium, the last, or seventh, of a series of
one-thousand-year days since Adam. In this day the “voice, as of a trumpet” (“the
trump of God,” “the last trump”) is to symbolically sound (1 Cor. 15:52; 1 Thess.
4:16). From this vantage point, futuristic from the Apostle’s day—namely, at this
end of the age—he was able to look upon prophesied events as either already
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fulfilled or in process of being fulfilled. This thought is confirmed by John’s hear-
ing “behind” him, that is, historically in the past, the great trumpetlike voice of
Jesus, indicating the commencement of earth’s Sabbath day, the day of Christ’s in-
visible presence, and the beginning of a series of symbolisms and tumultuous events
spoken of in 1 Thessalonians 4:16 as “the Lord himself shall descend from heaven
with a shout, with the voice of the archangel, and with the trump of God.”

Verse 11:

Saying, | am Alpha and Omega, the first and the last: and, What
thou seest, write in a book, and send it unto the seven churches
which are in Asia; unto Ephesus, and unto Smyrna, and unto
Pergamos, and unto Thyatira, and unto Sardis, and unto Philadel-
phia, and unto Laodicea.

John is not only authoritatively commissioned, but actually commanded to record
the details of this apocalyptic experience in a book. Furthermore, he is charged with
the responsibility of sending that written message first to the congregation at Ephe-
sus, and then successively to the other churches enumerated.

As previously stated, the message of Revelation was primarily designed to bene-
fit God’s people progressively throughout the age. Nevertheless, Jesus tells John to
send it to seven specific local congregations in order to prevent the Lord’s people of
the early Church from becoming unduly discouraged.® A full realization of the
great time lapse before the fulfillment of these prophecies might have been detri-
mental to the spiritual development of the Lord’s people. On the other hand, an
erroneous conjecture that its completion would occur either during their lifetime or
shortly after their decease would have a salubrious effect, inspiring them to zeal,
energy, and joyous expectation of the imminent fruition of their hopes in Christ.

Verse 12:

And | turned to see the voice that spake with me. And being
turned, | saw seven golden candlesticks;

The phrase “being turned” is similar to John’s hearing “behind” him the voice of
Jesus. From this turned posture, the Apostle looks back upon history as prophecy
fulfilled. From this perspective he discloses the contents of each message to the
seven churches. The introduction of seven candlesticks in the vision is a reminder of

5. The Codex Sinaiticus, the oldest and generally most reliable manuscript, renders the following
order of the churches named in verse 11: Ephesus, Pergamos, Thyatira, Smyrna, Philadelphia,
Laodicea, Sardis (the name of this last church is found only as a marginal reading). However, the
apparent discrepancy and evident error of the foregoing are readily discerned by noting that in the
second and third chapters of Revelation in this same codex, the order in which the messages are
presented to the seven churches harmonizes with the other oldest existing codices as well as with
the King James Authorized Version. Thus the manuscript is corrected by its own internal evi-
dence. That the rendering of verse 11 in the Codex Sinaiticus is probably a copyist’s error, and
later chapters a correct rendering, is manifest, for the probability is greater that a word or two
were misplaced through a transcription error than that whole messages to the Church were
transposed. Also, Sardis is omitted entirely in the first, or original, writing of the Sinaitic manu-
script. At some point a copyist inserted Sardis in the margin of this manuscript, after Laodicea, to
correct what was to him an obvious oversight. In mentioning this church, though, he himself was
careless as to the exact order or proper insertion.
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the light used in Israel’s Tabernacle and of the later use of candlesticks in the Tem-
ple of stone, which replaced the “tent of meeting.”®

In the Tabernacle only one candlestick was necessary to illuminate the interior of
the Holy compartment. However, the candlestick had seven branches, three
branches on either side of a central branch stem. It was made of one piece of solid
gold, which was beaten, or hammered out, into final intricate form, representing the
disciplinary experiences that come upon the Lord’s people in holding forth the light
of truth (Exod. 37:17).

In reality the Menorah was a lamp stand; the top of each of the seven branches,
including the central stem, terminated in a small platform, or miniature table, upon
which seven separate lamps, or hollow almond-shaped vessels, were placed (Exod.
37:23). The nose, or snout, of each vessel had a hole into which the wick was in-
serted. Only the small residue of the wick extending out of this aperture was ig-
nited. The oil in the vessel, therefore, flowed by capillary action through the cord to
supply the outside flame with fuel.

The design of each of these almond-shaped vessels was unusual in that it per-
mitted the illuminating flame to be pointed or directed, at least symbolically, toward
the central shaft of the candelabrum. This effect was achieved by turning the noses
of the three vessels on both sides of the main shaft inward toward the principal
stem. The vessel resting on the central branch was turned to the front of the lamp
stand. In one sense the main stem of the candlestick was one of the seven branches;
in another sense it signifies Jesus Christ as the main light-bearer of the gospel. The
primary purpose of positioning the lamps in the manner previously described was as
if to say: “Behold the Lamb of God, which taketh away the sin of the world” (John
1:29). The inclusion of the main stem amidst the other six branches increased the
full count to seven, the numerical symbol of completion or perfection. Thus Jesus
supplies the necessary complement to produce the sacred symbolism of seven. The
standing of a Christian before God, that of reckoned perfection, is made possible
only through union with Christ.

This same lesson is further intensified in another way. Three bowls were
fashioned for each of the six branches, and each bowl had a corresponding knop
and flower (Exod. 37:19). The central stem, however, had four bowls, knops, and
flowers (Exod. 37:20). Not only did the six branches collectively in combination
with the central branch total seven; but also each individual branch with its three
bowls, knops, and flowers, plus the four similar counterparts on the principal stem,
added up to seven. Therefore, each branch singly or separately, as well as all the
branches collectively, signifies completion and perfection when united with the

6. The Tabernacle, as its name suggests, prefigured the temporary abode, or house of pilgrimage, of
God’s saints; it corresponds to the experiences and providential leadings of His people during
their wanderings here in the Wilderness of Sin, prior to the Temple condition of rest. The history
of the Tabernacle and its services was one of relative purity. Infractions of its ceremonial features
were the exception rather than the general rule, perhaps because such irregularities received swift
retribution, often incurring the death penalty (Exod. 28:43; Lev. 10:1,2; Num. 4:15,20; 17:13;
1 Sam. 6:19,20; 2 Sam. 6:6,7). Perhaps, too, infractions were uncommon because the structure
was designed to picture the experiences of the true Church rather than the nominal one. The
“Holy” compartment pictures the inner life of the spirit-begotten class who live as new creatures
in Christ Jesus in the present age (Eph. 1:3).



18 Seven Messages of the Apocalypse

chief branch. The seven lamps, as a perfect and complete number, represent all the
true saints or light-bearers in all the various phases of nominal Church develop-
ment, from the head, Jesus, down to and including the very last member of the
Little Flock being taken out from among men to be partakers of the divine nature
(2 Pet. 1:4).

Although the candlesticks, or lamp stands, mentioned in Revelation are related to
the Menorah used in the Tabernacle, yet the parts are separated, the union or rela-
tionship between them being supplied by the Redeemer, the antitypical high priest.
The lamp stands of Revelation symbolize the Lord’s nominal Church of this Gospel
Age, including the true Church, and are more closely identified with the candle-
sticks placed in the Temple at the Lord’s direction.” The candlesticks hold forth the
light of life, the light that shines in darkness, the light God directed to shine before
men so that they might see the good works of His people and glorify the Father in
heaven (Matt. 5:16). Alas, the Master evidently found few good works and little
glorifying light shining out from his earthly representatives in many of these
epochs, as will be shown by the messages, chidings, and encouragements that he
gave to each of the seven epoch churches represented by the seven candlesticks, or

7. In the larger Temple structure, ten seven-branched candelabra were used to supply light within— five
stands aligned on each side of the interior of the Holy, on its north and south walls. The number
ten infers an association with earth and the present life; for instance, ten toes, ten horns, ten vir-
gins, ten lepers, ten talents, ten strings, ten pieces of silver, ten women, ten plagues, ten com-
mandments, etc. In Ezekiel’s Temple, which pertains more particularly to the future state of the
true Church, the candlesticks appropriately are neither mentioned nor found in its specifications
(Ezekiel 41). Thus the Tabernacle and Ezekiel’s Temple, on the whole, prototype the true Church
in the present and the future life, respectively (Ezek. 43:7,8; 48:35; Zech. 14:21). The other tem-
ples—Solomon’s and Herod’s (Zerubbabel’s)—more fittingly correspond to the nominal Church or
temple class in this age, as seen in a less favorable light, for the history of these temples is one of
general corruption and gradual defilement, ending in degradation. Apropos references to each of
these temples are as follows: Solomon’s (2 Kings 21:1,4-7; Ezek. 5:11; 8:6-18; 23:38,39; Jer.
7:30); Zerubbabel’s (Neh. 13:1-5,10,11,15-18,29); and Herod’s (Dan. 9:26,27; Mark 11:15-17).

In a similar manner the nominal Church of this Gospel Age has become contaminated (Dan.
8:11-14; 11:31; Matt. 24:15; 2 Thess. 2:3-8; Rev. 11:1,2). These previous literal edifices strik-
ingly prototype this latter defilement. The lamp stands of Solomon’s and Herod’s temples do not
represent the Church in the future state of glory giving light to the world. Nothing in or con-
nected with the Church in glory will need cleansing; nothing will be impure and nothing of a
defiling nature will enter. However, the temple, or Church, of the present time is composed of a
mixed multitude, which is distinguished in Holy Writ as the sanctuary and the host of nominal
Christians (Dan. 8:11-14). In other words, under the names of “Christian” and “Church” are
many thoroughly unchristian persons and parties connected with the things of this world on a
purely selfish basis. The Lord proposes a thorough cleansing of this nominal sanctuary or temple
class (Christendom), as testified through the prophets.

In the declaration “Ye have made it a den of thieves,” Jesus intimated that responsibility for the
prevailing condition of things in his day rested upon those in authority—the scribes and the Phari-
sees. For graft and other considerations, they had permitted the especially consecrated house of
God to become a place of merchandise. Moreover, some claim the Temple was frequently used as
a place for barter on a larger scale. Here money-sharks found an opportunity to meet people in
distress who had come to the Temple for prayer. Such opportunists were referred to by Jesus
as those who robbed widows, while for a pretense they made long prayers (Matt. 23:14; Mark
12:38-40). In other words, Jesus judged that some in his day made a cloak, or pretense, of their
religion in order to take advantage and to reap pecuniary benefit. Hence the Temple had become a
“den of thieves.” (cont.)
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lamp stands. When the Lord addresses each of these lamp stands, or churches, he
finds fault with the many and approves the few. This situation is especially true in
the last, or seventh, Church: the Laodicean Church of the present.

The descriptions in verses 13 to 16 are a character study of Jesus in glory, and
not a reference to his personal appearance. This symbolic picture denotes the vari-
ous abilities, perfections, and attributes of the risen Redeemer, which are used to
benefit his Church during its earthly pilgrimage here below.

Verse 13:

And in the midst of the seven candlesticks one like unto the Son
of man, clothed with a garment down to the foot, and girt about
the paps with a golden girdle.

When Jesus was on earth in human form, the Apostle John was well acquainted
with him and was honored as his friend. John now sees him in glory so resplendent
that Jesus seems to be another person. The risen Redeemer is clothed like a priest
“with a garment down to the foot.” This vesture is “girt about the paps [breasts]
with a golden girdle,” indicating the Master is employed in the divine service of
Jehovah. The fact that the Master is girt about the breasts, or chest, instead of the
waist, is significant. Although God has highly exalted Jesus, giving him a name
above every name and making him a partaker of His own nature, Jesus’ strength
and delight are still to do his Father’s will and be harnessed in divine service. Thus
the Master’s service is voluntary and different from that of a bond servant; it is
performed wholeheartedly with love, devotion, compassion, and great desire. Also
intimated by the placement of the girdle on the breasts are the preciousness of
Jesus’ love and the fenderness with which he maintains the cause of his people as a
sympathetic high priest touched by their infirmities.

Although the lamp stands of Revelation are obviously single-stemmed, in contra-
distinction to the seven-branched lamp stand of the Tabernacle, the lesson is the

In olden times, as with many at present, a literalness was attached to the word “theft” that only
partly covered its meaning. The loansharks infesting the Temple feigned sympathy for those in
trouble, and then loaned money on exacting terms that devoured the property of the widow and
the orphan in a legal manner. The same is true today; religion is still used as a cloak to cover
selfishness. People who would not think of literally committing theft or robbery often succumb to
the arguments of warped consciences. The Master, who was especially indignant at such misuse
of the house of God of old, holds the same sentiments today. If any use religion hypocritically, in
vain is their claim to be his followers, his disciples, his friends, or members of the true Church of
Christ.

Within the hallowed precincts of the nominal temple of today are many who have long been mak-
ing merchandise of their privileges, opportunities, and knowledge. All intelligent people well
know that to a large extent merchandise has been made of religious matters. In the Roman Catho-
lic Church there are so many penalties, prohibitions, and limitations that the people are led to
believe they can present nothing acceptable to God except through their priesthood. They are ex-
pected to pay the priesthood for the birth and baptism of every child; they are expected to pay at
every service to become participants in the blessings of the common Mass; they are expected to
pay for every blessed scapular sprinkled with holy water; they are expected to pay for every
funeral service and for every prayer, as well as for the privilege of being buried in holy ground.
These practices provide a close counterpart to that which Jesus designated a den of thieves, mak-
ing merchandise of divine things. Many evidences of the same spirit exist among the Protestants,
but as they represent a more enlightened class, the exactions upon them by the clergy are more
refined.
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same. As the branches of the Menorah were united into a central stem, so the seven
separate candlesticks of Revelation are unified by the personage of Jesus walking in
and out of their midst, clothed with long priestly vesture. True to his promise in
Matthew 28:20, Jesus has been present with his Church throughout the past nine-
teen centuries, protecting the interests of his cause, directing the affairs of the
Lord’s people, and especially inspecting and caring for the Church as a light-bearer,
a candlestick. In attending to the candlesticks, the Master trims the wicks and sup-
plies the oil; hence he is caretaker of his professed Church, trimming it of earthly
and doctrinal dross. Alas, how poor the wicks sometimes have been, how feeble the
light that has at times shone out into the darkness, how much trimming has been
necessary, and how much more may yet be necessary!

Verse 14:
His head and his hairs were white like wool, as white as snow; . . .

The Master’s hair is compared to wool to signify his wisdom and likeness unto
the “Ancient of days”; he is the express image of his Father’s person (Dan. 7:9). In
the early settlement of the United States, it was customary for statesmen to wear
white woolen wigs or similar material to designate them as elder statesmen whose
venerableness, maturity of judgment, and experience qualified them for office. The
wigs inspired confidence in and respect for the wisdom and righteousness of their
decisions or declarations. Even today this custom is observed in many parts of the
world. Here such symbolism portrays Jesus with characteristics of knowledge,
experience, and wisdom as judge and inspector of the Church, capable of offering
wise counsel and judgment. Head “as white as snow” symbolizes not only the
Master’s purity of mind and motive, but also his innate ability to use cool, dispas-
sionate reasoning in the exercise of a fair and equitable judgment, in the rendering
of a pure verdict.

... and his eyes were as a flame of fire;

The Master is omniscient regarding his Church. Not deceived by outward forms
or ceremonies, he can and does read every thought and intent of the heart; he can
see through hypocrisy. The fiery or electric glance of his X-ray eyes represents
penetrating intelligence and the ability to see and know everything pertaining to his
Church.

This scene is one of comfort because Jesus is looking after the needs of his fol-
lowers. He also knows their faults. Christians should desire to have these penetrat-
ing eyes reveal their secret faults so that they, in turn, may be cleansed. A strong
faith is not fearful of these searching eyes; indeed, faith should surmount fear.
Jesus’ eyes are so prominent in this vision that he says in each of the messages to
the seven churches, “I know” (Rev. 2:2,9,13,19; 3:1,8,15). Nothing escapes Jesus’
attention. He knows where his followers are and what they are doing, and he is
aware of injustices done to them as well as their own misdeeds. What a Counsellor!
Every virtue is inherent in him.

Verse 15:
And his feet like unto fine brass, as if they burned in a furnace; . . .
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Jesus’ feet have the appearance of brass heated in a furnace until white-hot and
glowing.8 In his previous earthly ministry when he trod the human plane, pictured
by the brass feet, Jesus endured the fiery trials of life and of the narrow way in a
furnace of affliction, which led eventually to his crucifixion. Thus the Master as-
sures his footstep followers of his ability to console and sympathize with them,
since he “was in all points tempted like as we are, yet without sin,” and “ac-
quainted with grief” (Isa. 53:3; Heb. 4:15).

. .. and his voice as the sound of many waters.

Jesus speaks to and through the Church by the written Word of God in the varied
languages of earth.

Verse 16:
And he had in his right hand seven stars: . . .

The seven stars in the Master’s right hand represent seven special individuals, or
light-bearers, in the Church during its seven phases of development. The fact they
are held in his right hand indicates they are in the Master’s favor; that is, under his
guidance, protection, and care. The symbol “star” is used today to refer to individ-
uals held in high public esteem, for example, baseball and movie stars. Thus God
has appointed His own stars—prominent, faithful, outstanding personages—who are
to be esteemed by His people as leaders and instructors.

... and out of his mouth went a sharp twoedged sword: . . .

Obviously, this description is symbolic. Messiah’s words are not one-sided, not
merely directed against sin in one class; his words are sharp and cut in every
direction, reproving sin when found in his most earnest followers as well as in his
enemies. The doctrinal sword coming from his mouth signifies the risen Redeemer
would send strong, penetrating messages to the Church during this Gospel Age.

... and his countenance was as the sun shineth in his strength.

The risen Lord, elevated to and henceforth dwelling in the light that no man can
approach—namely, on the very highest plane of existence in the presence of
God—has himself been transformed and now radiates a glory like unto his Father
(Heb. 1:2,3,13). This text is also a reminder of Paul’s description of the great light he
saw en route to Damascus, which represented the glorified Lord shining above the
brightness of the sun at noonday (Acts 26:12-18).

Verse 17:
And when | saw him, | fell at his feet as dead. . ..

So great was the splendor John beheld that he fell as if dead. Likewise, Daniel
fell prostrate and was like a dead man in the presence of the mighty one whom
he saw, and Saul of Tarsus fell down before the majesty displayed to him (Dan.
10:5-9; Acts 9:3,4). The lesson applies symbolically to the Lord’s people. Once
they glimpse the glories of the divine character through the divine plan and get a

8. This text does not refer to the feet members of the mystical body of Christ, for it must be kept in
mind, as already pointed out, that this entire vision in all its detail (verses 10 to 20) is a symbolic
portrayal of the personal attributes and prerogatives of Jesus solely.



22 Seven Messages of the Apocalypse

true view of Jesus as the great heart-searcher and caretaker of the Church, they fall
before him in humility, realizing their imperfection, their inability to stand before
the Master, and their unworthiness of his favor and blessing.

... And he laid his right hand upon me, . . .

The Master touched John gently, raising him up. Thus Jesus speaks words of
comfort, peace, and love to his followers, providing assurance that as high priest, he
is touched by their infirmities and can mercifully assist them. He has bought them
with his own precious blood, and will number them as his body members as long as
they abide in him and seek in their hearts to know and do his will. Upon all such
followers he places his hand (power) and gives his message.

In the remainder of verse 17 through verse 18, Jesus provides comforting assur-
ance to John.

. .. saying unto me, Fear not; . . .

The Father sent the same message through the Prophet Isaiah: “Their fear toward
me is taught by the precept of men” (Isa. 29:13). The absence of paralyzing fear is
one of the first lessons the Lord’s people must learn. They cannot come into close
sympathy with the Master and learn other features of his plan until they have confi-
dence in him, submitting themselves to his guidance and believing his purposes
work continually for their welfare.

... lam the first and the last:

The Lord’s people must recognize that Jesus is next to the Father and is His rep-
resentative in everything pertaining to the affairs of the universe. His exaltation to
this high position and relationship with the Father is not temporary, subject to pos-
sible change, but enduring and permanent. Therefore, the Lord’s people can hold
fast to their profession and receive strong consolation.

Verse 18:

| am he that liveth, and was dead; and, behold, | am alive for
evermore, Amen; . ..

The Lord’s people must also recognize that Jesus was dead, dying for their sins,
and subsequently raised out of death by the power of the Father. It is necessary to
realize that death has no more dominion over Jesus. The work of sacrifice is com-
plete and perfect, as shown by his words on the Cross, “It is finished” (John 19:30;
Heb. 7:27; 9:12,25-28; 10:10-14). Neither sacrifices of the Mass, nor death in any
other sense or form, have or ever will have dominion over him; nor will they ever
be needed.

During Jesus’ earthly ministry, the disciples began more and more to center their
hopes and confidence implicitly in him as the promised Messiah. As a result of his
death, they experienced surprise, disillusionment, and disappointment, even though
the Master had foretold the Crucifixion and the events preceding it (Matt. 26:2,21).
With their faith in Jesus as Messiah at its lowest ebb, their cherished hopes dis-
sipated by his ignominious death, the sorrowing disciples needed his glorious resur-
rection to bring them new life, revive their longing hopes, and animate them again
with fervent zeal (Luke 24:20,21). The Apostle Peter declared, “Blessed be the God
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and Father of our Lord Jesus Christ, which according to his abundant mercy hath
begotten us again unto a lively hope by the resurrection of Jesus Christ from the
dead” (1 Pet. 1:3). Paul assures the Lord’s people they have an eternal high priest
in the heavens who will intercede for them; they need not fear a similar recurring
disappointment of their hopes (Heb. 7:24,25). John interjects his own “Amen” to
express his approval and joyful pleasure.

... and have the keys of hell and of death.

Of further comfort is the wonderful message that the glorified Redeemer has the
“keys” of hell; that is, the authority and power to deliver all who are imprisoned
there. He has the keys of death in every degree, so that those whom he liberates
from the tomb, as well as those who have not yet died but are under the sentence of
death, may all be ultimately delivered, or set free, from the dominion of sin and
death (Matt. 8:22). The privilege and opportunity of deliverance from death into
abundance of life, of freedom from the bondage of corruption, and of full liberty as
the sons of God will be extended to every creature of Adam’s race (Rom. 5:18;
1 Cor. 15:22).

At present Messiah is still permitting death to prevail against the Lord’s people,
who to all appearances go down into death, or oblivion, as do others. Therefore, they
need his encouraging assurance that death shall not forever prevail against them,
that the doors of oblivion shall not remain closed. Just as he symbolically burst the
bars of death and came forth in resurrection glory through the Father’s power, so
the Church shall be delivered from the power of death and share in his resurrection,
“the first resurrection” (Rev. 20:6).

Since the purpose of verse 18 is to encourage God’s people, “hell” (hades) can-
not mean a place of torment.? If it did, the expression would lack force. These
words imply the Lord’s people go to hades (oblivion), regardless of who else may
go there, and the hope of the Lord’s people is that in due time the great Redeemer
will unlock this figurative prison house of death, open the doors of darkness, and
bring forth the captives from the tomb.

The significance of Jesus’ having the keys is that he intends to use them; he can
open and he can shut. All power is given into his hand (John 3:35). Similarly as-
sured by the Father in Psalm 16:10, the Redeemer knew his soul would not be left
in hell (Hebrew sheol). Evidently, this promise was very precious and a source of
consolation to Jesus as he neared the portals of death.

Verse 19:

Write the things which thou hast seen, and the things which are,
and the things which shall be hereafter;

John is instructed to write the things already brought to his attention, as well as
the things to be subsequently brought to his attention, in order to enable the Lord’s
people to comprehend the depths of divine love and obtain the peace that “passeth

9. Hades is the Greek word for death or the great prison house of death, the unconscious and unseen
state or condition of the dead.
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all understanding” and can only be received through revelation from God (Phil.
4:7). The words of the Saviour are too good to be fully contained!

Verse 20:

The mystery of the seven stars which thou sawest in my right
hand, and the seven golden candlesticks. The seven stars are the
angels of the seven churches: and the seven candlesticks which
thou sawest are the seven churches.

As seen earlier, the form of a son of man, a human figure, in the midst of the
seven candlesticks symbolically represents Christ in the midst of the Church, pro-
viding criticism, judgment, and direction and upholding the seven chosen stars, or
ministers. As a picture or symbol, these stars are impressive and instructive; they
reveal divine guidance in all of the Church’s affairs and prove things are proceeding
according to divine plan.10

Jesus! the very thought of thee
With sweetness fills my breast;
But sweeter far thy face to see,
And in thy presence rest.

No voice can sing, no heart can frame,
Nor can the mem’ry find

A sweeter sound than thy blest name,
O Saviour of mankind!

O hope of ev’ry contrite heart,

O joy of all the meek,

To those who ask, how kind thou art!
How good to those who seek!

10. Further corroborative testimony of the order of divine blessing is given in the prophecy of Zecha-
riah. The golden candlestick shown to the Prophet in vision differed from the ones in the Temple
and the Tabernacle by having a special bowl as an oil reservoir and two pipes leading from the
bowl to two olive trees, one tree on each side of the bowl (Zech. 4:12). The oil flowed from the
two trees through the two pipes to the bowl, and from the bowl the oil was conveyed through
seven pipes to the seven lamps upon the candlestick, thus perpetually supplying a light (Zech.
4:2). The olive trees represent the Old and New Testaments, the source of supply of the Holy
Spirit. The large bowl represents Jesus, the head of the Church, the one upon whom the Holy
Spirit was poured without measure and through whom the Spirit is dispensed to the Church (John
3:34; 1 John 2:27). Thus Jesus, the high priest, daily fills the Lord’s people more and more with
“the mind of Christ,” trimming off the dross of the old nature (the wick through which the Holy
Spirit operates). The seven pipes represent the seven channels of outpouring, or distribution, of the
Holy Spirit from the head (Jesus) to the Church throughout the seven stages of its development,
the seven stars, or messengers to the Church, being the agencies used to convey this supply of oil.
All the anointing oil was poured upon, or emptied into, the bowl; from there the oil was dis-
tributed to the various branches. Here is an important lesson: Whereas the Bible contains all the
necessary oil to supply a person’s every need, it becomes available only in proportion to his rela-
tionship with Christ (his identification as a member of Christ’s body, the Church, pictured by the
candlestick) and to his harmony with the agencies God uses.
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Revelation Chapter 2

In Chapters 2 and 3 Jesus gives messages to the seven churches. The chronologi-
cal position of these churches is significant. Ephesus covers the period during the
lives of the apostles; Smyrna, the time of the pagan persecution, reaching to Con-
stantine’s day when he became emperor of Rome and adopted Christianity. Perga-
mos embraces the transition period in which Papacy rose to power; Thyatira, the
period the true Church was in the wilderness and the apostate Church sat as a
queen, living deliciously with the kings of the earth. Sardis includes a short interval
just prior to the Reformation; Philadelphia, the period from the Reformation until
recent times; Laodicea, the nominal Church of today.

The first chapter contained a description of Jesus, the “one like unto the Son of
man.” One or more of the features of this description are peculiarly appropriate to
Jesus, the giver of the message, in each of the successive stages of the Church. The
last part of each message contains a promise that is especially pertinent to the
“overcomers” of that particular period; yet it also applies to the overcomers of all
seven periods of church history. In other words, each of the messages was intended
to be specially applicable to the period of the Church to which it was addressed as
well as generally beneficial to the entire Church down through the Gospel Age.

Message to Ephesus (A.D. 34-70)

Verse 1:

Unto the angel of the church of Ephesus write; These things saith
he that holdeth the seven stars in his right hand, who walketh in
the midst of the seven golden candlesticks;

Ephesus signifies “first” or “desirable,” and is characteristic of the first period of
church history. Contemporaneous with the lives of the apostles and sometimes des-
ignated the “Apostolic Era,” this period covers the time span from A.D. 34 to 70.

In the effort of the early Christian Church to promulgate the gospel, two names
predominate: the Apostles Peter and Paul. Of the two, Paul was chosen as the
Lord’s special representative and servant to the Church at large during this era
chiefly because his ministry, in both scope and influence, was more far-reaching
than that of Peter. Although Peter possessed remarkable supernatural powers and
performed many astonishing wonders, “God wrought special miracles by the hands
of Paul,” so that even the fallen spirits recognized Paul’s superior authority (Acts
19:11,15).

Furthermore, Paul’s repeated warnings of existing detrimental conditions in the
Church, as well as his constant exposure of dangerous teachers and teachings inimi-
cal to the interest of the Church, reveal that he was adapted for and fulfilled the
prophetic description of the service to be performed by the servant of that era (Acts
15:1,2; Gal. 1:6,7; 1 Tim. 1:19,20; 2 Tim. 1:15; 2:17). “The care of all the
churches” rested upon Paul; he was a vessel chosen to bear the Lord’s name
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“before the Gentiles, and kings, and the children of Israel” (Acts 9:15; 2 Cor.
11:28; Gal. 1:15). Moreover, the Church of Ephesus was founded by Paul.

It was not necessary for Paul’s ministry to have commenced at Jordan or at Pen-
tecost to permit his designation as the first “star” of the Church, any more than this
condition was essential for his apostleship. Nor was it a prerequisite for fulfillment
that the Book of Revelation be written before this period and an understanding of
verses 1 to 7 be revealed to the early Church as a whole. Addressed historically to
the Church of Ephesus, this message merely epitomizes the nature of the Lord’s
counsel and the method of his dealings peculiar to and characteristic of this particu-
lar era. These words also indicate that the risen Lord would and did superintend
such a message and messenger, appropriate to the needs of his people at that time.

Ephesus (Selcuk) was the ancient capital of the western province of Asia Minor.
In the days of the zenith of its glory, the city was called “the Light (Lumens) of
Asia.” A promenade called the Arcadiane, flanked by a row of columns on either
side, is reported to have had a lamp of fire atop each post—fifty in all. By night,
late travelers from afar were afforded a spectacular entrance from the harbor into
the heart of the metropolis. Apparently, in a secondary sense the main body of the
prophetic narrative alludes to this former splendor of Ephesus by drawing attention
to the starlight, or lamp stand, role (verses 1 and 5) of the true Church instituted by
Jesus, thereby dimming the significance of its false counterpart.

Verse 2:

I know thy works, and thy labour, and thy patience, and how thou
canst not bear them which are evil: and thou hast tried them which
say they are apostles, and are not, and hast found them liars:

The special message to each of the seven churches begins with “I know thy
works” (Rev. 2:2,9,13,19; 3:1,8,15). The Lord is ever present with his people . . .
always thinking of them, protecting their interests, guarding them in danger, pro-
viding for them in temporal and spiritual things, reading their hearts, marking every
impulse of loving devotion to him, shaping the influences around them for their
discipline and refining, and hearkening to their faintest call for aid or sympathy or
fellowship with him. How blessed the realization of such abiding faithfulness! No
real child of God is devoid of this evidence of his adoption and of the Master’s
watch-care as indicated by the words “I know thy works.”

Characteristic of this Ephesus period, the Church sensed the power and presence
of Jesus to a truly remarkable degree, for in the early Church some were given the
supernatural power and ability to discern teachers and disciples of error to an extent
not since realized. The cases of Ananias and Sapphira, of Simon and Elymas the
sorcerers, and of others reveal this power (Acts 5:1-11; 8:9-24; 13:6-12). The
apostles could and did promptly recognize and properly identify these promoters of
error and of the Adversary. The apostles were further endowed with powers
enabling them to punish and make an example of such evildoers, thus ridding the
Church of their defiling influence (Acts 5:11-13). It was not until “men [the apos-
tles] slept [in death]” that the tares of the Adversary’s sowing began to take root
and to flourish in the Lord’s wheat field (Matt. 13:25). While alive, the apostles
exposed the fraudulent claims and deeds of these workers of iniquity, so that neither
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the evildoers nor their works prospered at that time. For this reason the Master
commends the Church of Ephesus for relative purity and patient endurance.

If the primitive Church had been organized like the Papacy or other denomina-
tions of today, the records would have been quite different. Reference would have
been made to Jesus’ great ceremonial installation of the apostleship, Jesus himself
sitting somewhere in state as a pope receiving the apostles in scarlet robes as car-
dinals. Strict laws and regulations would have been instituted to abstain from meat
on Friday, to sprinkle holy water upon the apostles or upon the multitude, to make
the sign of the cross, and so forth. Mary, mother of Jesus, would have been remem-
bered with an account of her claimed miraculous conception and an announcement
that she was “the mother of God.” Jesus himself would have paid her special hom-
age and instructed the apostles to approach him through her. Some injunction would
have been given about the use of holy candles, about the Mass, about other disciples
recognizing Peter as the pope, about prostrating themselves before Peter, and about
Peter performing Mass for them all, declaring he had the power to re-create Christ
in the bread and sacrifice him afresh for personal transgressions. There would have
been an account of Stephen’s burial: how Peter or the others consecrated a grave
for him so that he would lie in sacred ground, and how they put a holy candle in his
hands while saying certain prayers over him. Rules and regulations would have
been proclaimed in the Scriptures to respect the various orders of clergy, showing
the laity are subservient to them and not their “brethren.” In turn, higher and lower
orders would have been established among the clergy (Reverend, Right Reverend,
and Most Reverend; bishops, archbishops, cardinals, and popes); particular direc-
tions would have been given to the clergy for attaining these positions, for seeking
honor one from another, and for deciding who should be greatest.

The fact that these matters are in no sense of the word even hinted at by the apos-
tles is prima facie evidence that the systems which claim, either in whole or in part,
such divisions of the Church, such authorities, and such offices were organized
neither by the apostles nor by the Lord, who appointed the apostles and recognized
their work (John 15:16; Acts 1:2; Rev. 21:14). In addition, this omission proves
that the Bible was not concocted by these “wise” organizers; had they forged the
Bible, it would undoubtedly contain abundant references such as those suggested.

Surely every Bible student has observed that Jesus and the apostles recognized no
division in the Church and ignored everything akin to schism, both in fact and in
name. With them the Church was one and indivisible: one faith, one Lord, and one
baptism. It was spoken of from this standpoint as “the church,” “the church of
God,” “the church of the living God,” and the “church of the firstborn”; individ-
uals were called “brethren,” “disciples,” and “Christians” (Acts 11:26; 18:27;
20:28; Eph. 1:22; 1 Tim. 3:15; Heb. 12:23). These names were used indiscrimi-
nately whether referring to the whole Church or to a small gathering of individ-
uals—even just two or three—at Jerusalem or Antioch or elsewhere. The variety of
these names and their general use clearly imply they were not intended to signify
separate denominations. All of these names were illustrative of the significant fact
continually set forth by the Master and his apostles that the Church (ecclesia, body,
company) of the Lord’s followers are the “elect,” who share his cross and learn
needed lessons now, in preparation for their later association with him in glory.



30 Seven Messages of the Apocalypse

This “oneness” of the Church should have continued, but was changed during the
Dark Ages. When error developed, the sectarian spirit accompanied it and peculiar
designations followed, such as Church of Rome, Baptist Church, Lutheran Church,
Church of England, Holy Catholic Church, Wesleyan Church, Christian Church,
and Presbyterian Church. These names, devised by man, are marks of carnality
(1 Cor. 3:3,4). As the Christian emerges out of the gross darkness that has so long
covered the world, he will become enlightened upon this point. Observing the error
and appearance of evil, he will not only come out of sectarianism but will also re-
fuse to be known by these unscriptural names—though he will willingly answer to
any and all names that are biblical.

The Apostle Paul declares that “other foundation can no man lay than that is laid,
which is Jesus Christ” (1 Cor. 3:11). As the Father’s representative, Jesus began to
rear his Church upon this foundation (Matt. 16:18).1 In so doing, he called twelve
apostles, not by accident but by design, just as the twelve tribes of Israel were
twelve not by accident but in conformity to the divine plan. Not only did Jesus

1. Matthew 16:18 is sometimes quoted to prove the Apostle Peter was the first pope. Yet the follow-
ing notable Church fathers—within the ranks of Catholicism itself—testified to the contrary.
Gregory I wrote: “. . . when a patriarch gives himself the name of Universal, the title of
patriarch suffers discredit. Far be it from Christians to desire to give themselves a title which
brings discredit upon their brethren!” Pope Pelagius II stated in Letter 13: ... the title of uni-
versal . .. has [been] usurped illegally. Let none of the patriarchs take this profane name. . . .”

St. Hilary, in his second book on the Trinity, said: “The rock [Greek petra] is the blessed and
only rock of the faith confessed by the mouth of St. Peter.” In his sixth book on the Trinity, St.
Hilary explained further: “It is on this rock of the confession of faith that the church is built.”
“God,” said St. Jerome in his sixth book on St. Matthew, “has founded His church on this rock,
and it is from this rock that the apostle Peter has been named.” St. Chrysostom stated in his fifty-
third homily on St. Matthew, “On this rock I will build my Church—that is, on the faith of the
confession.”

What was this confession of the Apostle Peter? “Thou art the Christ, the Son of the living God”
(Matt. 16:16). Thus the Lord Jesus Christ is the rock upon which the Church is to be built. Arch-
bishop Ambrose of Milan, St. Basil of Seleucia, and the fathers of the Council of Chalcedon all
taught exactly the same thing.

Of all the doctors of Christian antiquity, St. Augustine is one of the most prominent for knowl-
edge and holiness. Of significance, then, are the words in his second treatise on the first epistle of
St. John: “What do the words mean, ‘I will build my church on this rock’? On this faith, on that
which said, ‘Thou art the Christ, the Son of the living God . .. [In other words,] On this rock
which thou hast confessed I will build my church, since Christ was the rock.””” Believing not that
the Church was built on St. Peter, St. Augustine said about Matthew 16:18 in his thirteenth ser-
mon: “Thou art Peter, and . .. on this rock [perra] which thou hast known, saying, ‘Thou art
Christ, the Son of the living God,” I will build my church . . . I will build it on Me, and not Me
on thee.” At that time St. Augustine’s explanation of this celebrated passage was the opinion of
all Christendom.

Perhaps a surprise to many, in the apostolic days there was no question of a pope, or a successor
to Peter, or a vicar of Jesus Christ. There is not one single chapter, not even one little verse, in
which Jesus gave Peter mastery over the other apostles. If Simon, son of Jonas, had been what
many believe the pope to be, surely Jesus would have said, “When I ascend to my Father, you
should all obey Simon Peter as you now obey me. I establish him as my vicar upon earth.”

Not only was Christ silent on this point, but so little did he think of giving a head to the Church
that when he promised his apostles they would some day judge the twelve tribes of Israel, he
promised them twelve thrones, one for each, and did not say that Peter’s throne would be higher
than the others (Matt. 19:28). What conclusion is to be drawn from this omission? That Christ
did not wish to make St. Peter the head of the apostolic college! (cont.)



Revelation 2 31

choose just twelve apostles for that position, but he has never given authority for
any more (barring the fact that Judas, having proved himself unworthy of a position
among the twelve, fell from his place and was succeeded by the Apostle Paul).

With great care Jesus watched over the apostles. In the hour of his trial, he
prayed for them all, and afterward made special appeals to Peter to feed his sheep
and lambs (John 17:9-11; 21:15-17). With doubting Thomas, Jesus demonstrated
the fact of his resurrection. Of the twelve Jesus lost only the son of perdition,
Judas, whose defection was foreknown to the Lord and foretold in the Scriptures.
As recorded in Acts, the choice of Matthias was not the Lord’s. Although Matthias
was, doubtless, a good man, he was chosen by the eleven without authority (Acts
1:23-26). Rather than reprove them for this undesigned meddling with his arrange-
ment, Jesus simply ignored their choice and in his own time brought forward the
Apostle Paul, declaring, “He is a chosen vessel unto me” (Acts 9:15). Paul himself
said he was chosen from his mother’s womb to be a special servant; and he “was
not a whit behind the very chiefest apostles” (2 Cor. 11:5; Gal. 1:15).

This limitation of the number of apostles discredits the views of Papacy, the Prot-
estant Episcopal Church, the Catholic apostolic churches, and the Mormons, all of
whom claim that the number of apostles was not limited to twelve, and that succes-
sors since their day have spoken and written with equal authority. Further evidence

Other questions arise in connection with the ecumenical council assembled at Jerusalem to decide
on issues dividing the faithful (Acts 15). Who would have convoked the council if Peter had been
pope? St. Peter. Who would have presided? St. Peter or his legate. Who would have promulgated
the canons? St. Peter. But such authority was nonexistent. Although Peter assisted at the council
as did all the others, it was St. James who summed it up; and the decrees were promulgated in the
name of the apostles, the elders, and the brethren.

St. Paul, whose authority cannot be doubted, said the Church is built on the foundation of the
apostles and the prophets, Jesus Christ himself being the chief cornerstone (Eph. 2:20). If Peter
had been the vicar of Christ, Paul would not have openly rebuked him for his dissembling con-
duct (Gal. 2:14). Also, in enumerating the offices of the Church, Paul mentioned apostles, proph-
ets, evangelists, and pastors (Eph. 4:11). Through some strange oversight could he possibly have
forgotten the first of these offices, the Papacy, if the Papacy were a divine institution?

None of the writings of Paul, John, James, or any other sacred writer sanction a trace or germ of
the papal power. The very silence of Peter is mute testimony that such a primacy did not exist. If
Peter had been the vicar of Jesus Christ on earth, as millions now regard him to be, surely he
would have known and proclaimed it.

Therefore, it is established that: (1) Jesus gave to all his apostles the same power he gave to St.
Peter (Matt. 18:18; John 20:23). (2) The apostles never recognized Peter as the vicar of Christ
and the infallible doctor of the Church. (3) Peter never thought of being pope, and never acted as
if he were. (Acts 10:25,26; 14:11-15 furnish insight into the character and deportment of Simon
Peter, the other apostles, and the brethren.) (4) While recognizing the high position the bishop of
Rome occupied in the Church because of his location in Rome, the councils of the first four cen-
turies accorded him a preeminence only of honor, never of power or jurisdiction. (5) The early
holy fathers understood not that the Church was built on Peter (Greek petros) or on any of his
successors, but that it was built on the rock (Greek petra); that is, on the confession of faith of
Peter, who said Jesus was the Christ, the Son of the living God. The Saviour alone is the rock
upon which the Church is built (1 Cor. 3:11). Belief upon and obedience into Christ on the part of
the Lord’s people constitute the means by which the Church is constructed. As Peter himself de-
clared, “To whom coming, as unto a living stone ... Ye also, as lively stones, are built up a
spiritual house, an holy priesthood” (1 Pet. 2:4,5).

(Quotations and excerpts are taken from Bishop Joseph Georg Strossmayer’s “Speech Before the
Vatican Council,” June 2, 1870.)
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counteracts these false claims and proves there were only twelve apostles. The Lord
chose the twelve with particular care, using the number twelve prominently in
sacred things pertaining to this election, as in the symbolical picture of the glorified
Church in the twenty-first chapter of Revelation. There the “new Jerusalem,” the
symbol of the new millennial government (the Church, the Bride united to her
Lord), is clearly delineated. Statements are distinctly made that the twelve foun-
dations of the city are precious, and that the “names of the twelve apostles of the
Lamb” are written in the twelve foundations. What excellent proof that there were
never more than twelve of these apostles of the Lamb!2 As the Apostle Paul sug-
gests, any others were “false apostles” (2 Cor. 11:13). In the Ephesus period fic-
titious apostles were put to the test and found to be liars pretending a divine
commission, which they had not, and teaching false doctrines as if they were indeed
God’s truth.

There is no need for more apostles, for those twelve are present even today
through their testimony and the fruit of their labors. In the Bible are records of their
ministries, as well as their accounts of the Lord’s words, deeds, and miracles and
their epistles on the various topics of Christian doctrine. These records are suffi-
cient, as the Apostle Paul explains, “that the man of God may be . . . thoroughly
furnished” (2 Tim. 3:17). Explaining the matter further, he stated, “I have not
shunned to declare unto you all the counsel of God” (Acts 20:27). What more is
necessary?

Verse 3:

And hast borne, and hast patience, and for my name’s sake hast
laboured, and hast not fainted.

Verse 4:

Nevertheless | have somewhat against thee, because thou hast
left thy first love.

The word translated “patience” signifies a development of heart and character
manifesting itself in an endurance of wrong or affliction with contentment, without
rebellion of will, and with full acquiescence in the divine wisdom and love, which,
while permitting present evils, have promised their overthrow in God’s due time.
The Master recognizes and commends the existence of this grace in the early
Church as evidenced by their unceasing toil and labor of love for his name’s sake;
nevertheless, he declares, “Yet I have this against you—that you no longer love
Me as you did at first” (Weymouth translation). Evidently, the “first love” of the
Church for the Master—the warm, personal devotion and affection for him—gradu-
ally waned; and their latter works were not as pleasing to him as their earlier
works. Formerly the Lord’s followers had “endured a great fight of afflictions” and
thus had not required counseling to look unto Jesus, the author and finisher of their
faith; they had joyfully accepted the spoiling of their goods, knowing that in heaven
they had “a better and an enduring substance” (Heb. 10:32,34).

2. Revelation 12:1 pictures the Church adorned with a crown of twelve stars, namely, the twelve
apostles.
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Verse 5:

Remember therefore from whence thou art fallen, and repent, and
do the first works; or else | will come unto thee quickly, and will
remove thy candlestick out of his place, except thou repent.

As the serpent beguiled Eve through his subtlety, so the Church was corrupted
from its original simplicity in Christ (2 Cor. 11:2,3). Falling from a position of
favor and harmony with the dear Redeemer, the Church did not “hold fast the con-
fidence and the rejoicing of the hope firm unto the end” (Heb. 3:6,14). Adam and
Eve were banished from and barred access to the tree of life and denied the privi-
leges of Eden.3 Similarly, the Church in Ephesus was in danger of losing the privi-
lege of receiving and transmitting the light of God’s Word, of being His light-bearer
(His “candlestick”) before the world . . . unless it repented and did the “first
works,” thus gaining reinstatement into divine favor and again having access to its
former privileges. “Works” were in Ephesus, but evidently not the works of faith;
“labour” was there, but the labor of love was wanting; “patience” was there, but
apparently not the patience of hope. These seemingly had dimmed, the dust of dis-
traction having settled upon the glass through which faith views its possessions.

The statue and the Temple of Diana, one of the seven wonders of the ancient
world, were the pride and joy of the literal city of Ephesus in the first century A.D.
(Acts 19:34,35). All that now remain are a single upright column, a small portion
of pavement, and a fragmentary wall. In the process of time, and by extension, this
idol and its sanctuary were a carry-over from the more ancient heathen worship of
the Lydian goddess Cybele, the mother of the mythical Zeus, the god of gods. Or-
giastic festivals were regularly performed in honor of Cybele. This religion merged
into that associated with Artemis, the Grecian mythical goddess, and then finally
into her Romanized counterpart Diana, the chaste(?) or virgin goddess of the hunt.
Obvious contradiction can be seen at the local museum in Turkey, where one of the
original replicas of Diana of Ephesus is on display. A multiplicity of breasts on the
forepart of her upper torso symbolically represents her as a goddess of fertility.

That this emphasis was an important characteristic of the city is manifested by the
attention given to the carving of footprint directional markers in the stone masonry
of the streets to guide pilgrims to the famed House of Diana, or “House of Love,”
which in reality was a brothel, or house of harlotry. The suppliant servants of this
institution consisted of daughters of both the nobility and the citizenry who dedi-
cated their bodies in voluntary sensuous service to enrich the coffers of the temple
and the city. These were the vestal virgins of that era. How significant was the
Master’s admonition as to where the slightest defection could ultimately lead if not
corrected!

Verse 6:

But this thou hast, that thou hatest the deeds of the Nicolaitans,
which | also hate.

3. Verse 5 is a reminder of how Adam’s fall impaired his powers of communication with the Creator.
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Jesus commends the early Church for their hatred of the “deeds of the Nicolai-
tans.”4 Nowhere is there even a slight suggestion to the apostles, or concerning
them, that they were to be lords (Nicolaitans) over God’s heritage or that they were
to consider themselves different from other believers, exempt from the operations of
divine law, or specially favored or secure in their everlasting inheritance. The apos-
tles were continually to remember that “all ye are brethren” and “one is your Mas-
ter, even Christ” (Matt. 23:8). They were also to remember the necessity of making
their calling and election sure, for unless they obeyed the law of love and were
humble as little children, they would “not enter into the kingdom of heaven” (Matt.
18:3; 2 Pet. 1:10). They were given neither official titles nor any instruction re-
specting special garb or peculiar demeanor. Instead, they were to be examples to
the flock so that others who saw their good works would glorify the Father, and so
that others walking in their footsteps would thus be following in the footsteps of
Jesus, ultimately attaining the same glory, honor, and immortality, partaking of the
same divine nature. Their commission was one of service: they were to serve one
another, serve the Lord, and lay down their lives for the brethren.

Thus the theory of apostolic succession, though it had some following, was not
tolerated by the early Church in general; and the Lord commends his people of that
day for their inability to bear with the evil ones,® for their hatred of the “deeds of
the Nicolaitans,” and for trying “them which say they are apostles, and are not. . .
[finding] them liars,” even “false apostles” (2 Cor. 11:13; Rev. 2:2).

Verse 7:
He that hath an ear, let him hear . . .

Jesus frequently used this familiar saying during his earthly ministry to call atten-
tion to remarks he wished his disciples to especially heed, grasp, and remember
(Matt. 11:15; 13:9; Mark 4:9,23; Luke 14:35). Such information was meant neither
for the world nor for mere believers, but was intended for those who earnestly
sought to know and do the Master’s will, thus leaving all to follow him, forsaking
the world and its allurements. Unto such “it is given . . . to know the mysteries of
the kingdom of heaven, but to them [the superficial hearers] it is not given” (Matt.
13:11). The multitudes, who heard Jesus but were not sufficiently impressed to de-
sire further knowledge of his doctrine and how it pertained to them, followed him
for the loaves and fishes; that is, for the temporal benefits and advantages they
might acquire either through association with him or as recipients of his healing
powers (John 6:26). To this class Jesus did not disclose the exceeding great and

4. “Nicolaitans” is derived from the Greek nikao, “to conquer,” and laos, “people” or “laity.” There is
no ancient authority for a sect of the Nicolaitans. If the word is symbolic, it refers to the earliest
form of the notion of a priestly order, or “clergy,” which later divided an equal brotherhood into
priests and laity (Matt. 23:8). What in Ephesus were only “deeds” became in Pergamos a “doctrine”
(verse 15).

5. “Bear,” from the Greek bastazo, means to bear or carry a burden, to sustain what is wearisome
(Matt. 3:11; Luke 7:14; 14:27; John 16:12; 19:17; 20:15; Acts 15:10; Rom. 15:1; Gal. 6:2,5).
Primarily the word relates to the body; figuratively, to the mind. The Ephesians could carry their
crosses, though heavy, for patient endurance they had; but they could not endure the burdensome
Nicolaitans, and thus resolutely resisted them.
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precious promises reserved for those who love the Lord in the day of his humilia-
tion, in this age of ungodliness prior to the day of his glory soon to be ushered in.

Here the Saviour is urging his followers to heed the advice given to them: “He
that hath an ear [to understand spiritual things], let him hear [hearken further and
obey].” “Hearken, O daughter, and consider, and incline thine ear . .. So shall the
king greatly desire thy beauty: for he is thy Lord; and worship thou him” (Psa.
45:10,11).

. . . What the Spirit saith unto the churches; . . .

This text harmonizes with Revelation 1:4, where the message to each church is
designated a Spirit, thus making a total of seven Spirits to correspond with the num-
ber of churches. Although at first it may seem obvious that Jesus is “the Spirit” in
verse 7, the meaning is otherwise. This text is a message emanating from the Father
Himself; it is “of God” from “before the [His] throne” (Rev. 3:1; 4:5). The mes-
sage is a dispensational outpouring of God’s Holy Spirit peculiarly suited to the re-
quirements of the Church during the Ephesus period. The application of the term
“Spirit” to signify a doctrine, or teaching, is used elsewhere in the Scriptures. “The
Spirit [personified as the voice of prophecy] speaketh expressly, that in the latter
times some shall depart from the faith” (1 Tim. 4:1). “Beloved, believe not every
spirit [doctrine], but try the spirits whether they are of God” (1 John 4:1; see also
2 Thess. 2:2).

That the term “the Spirit,” signifying message, concludes Jesus’ utterances to
each of the seven churches again confirms the thought that these Spirits are the
“seven Spirits of God” (Rev. 2:7,11,17,29; 3:6,13,22). This instruction delivered
from the Redeemer’s lips is really the Father’s message to the Church (Rev. 1:1).
Although Jesus is the speaker in verse 7, he is not referring to himself as “the
Spirit,” but is calling attention to the words uttered under the guidance of the Holy
Spirit of God, his Father.

The words addressed to the first Church (verses 1 to 7) comprised the message of
the hour for the saints of that day and were specially adapted to their needs. How-
ever, in both application and instruction, the message is not limited solely to that
era. It has had a salutary effect upon God’s people throughout the entire Gospel
Age, benefiting the whole Church in all seven stages of its development: “what the
Spirit saith unto the [seven] churches.”

... To him that overcometh . . .

The rewards set before the Lord’s followers in each of the seven apocalyptic
periods are, without exception, to be granted not to overcomers in the ordinary
sense of the word but to those who are the “more than conquerors” (Rom. 8:37;
Rev. 2:7,11,17,26-28; 3:5,12,21). It is to this class of staunch warriors of the faith
that the expression “to him that overcometh” applies. In other words, the rewards
to be given will be the fulfillments of singularly unique promises to a singularly
unique class of individuals.

. will I give to eat of the tree of life, which is in the midst of
the paradise of God.
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In view of the previous explanation, an apparent contradiction arises. The Book
of Revelation clearly indicates that the willing and obedient of mankind—after the
marriage of the Lamb, after the completion of the Little Flock—will have access to
the tree of 1ife® on a human plane, or level of existence (Rev. 22:2,17). Indeed, the
hope of the world lies in an opportunity yet to be extended to every member of
Adam’s race—after corrective judgment—to walk up the highway of holiness to an
inheritance of eternal life (Isa. 35:8—10; John 1:9; 5:25-29; 1 Tim. 2:6; Heb. 2:9).

Still another question demands consideration. The Apostle Peter states that faith-
ful disciples of the Master will become partakers of the divine nature; that is, they
will possess self-inherent life, a life wherein death is an absolute impossibility
(2 Pet. 1:4; Rev. 20:6). Likewise, the Apostles Paul and John concur that such indi-
viduals will never need, either literally or figuratively, to partake of any life-giving
fruit for their sustenance, for they will possess a life welling up within themselves
(John 4:14; 1 Cor. 15:53; Rev. 22:17).

Why then, it may be asked, when Jesus was addressing a spiritual class with
spiritual hopes, does he allude in verse 7 to an earth-Edenic paradise that was lost
but is to be an earth-Edenic paradise restored (Gen. 3:17-19; Rev. 22:1-4,14,15)?
Was this allusion not designed to assist the primitive Ephesian Church to a realiza-
tion of the mercy of God? If there is yet hope for a sin-sick world (the living and
the dead) to again gain access to the tree of life (after retributive judgment and con-
tingent upon everlasting obedience), would there not also be a glimmer of hope for
backsliding Christians to regain close fellowship with their Master and Lord (upon
stringent terms of self-discipline)? The point of comparison in this promise to
the first Church is not so much to emphasize the necessity to partake of food to
sustain life but is, rather, to indicate the need for restoration to the “garden” of
God’s favor.

To state the matter another way, the lesson is one of a renewal to fellowship with
God, of a reinstatement to divine favor, of access to a former relationship, of recov-
ery from a fallen to an upright status.” Therefore, by prompt and proper deeds of
repentance, these Christians could attain their former spiritual condition of favor
and harmony with God and His Saviour, and ultimately receive the inheritance of
the saints. Thanks be unto the Lord for all that is implied by these words addressed
to Ephesus! They reveal some of the depths of His forgiving grace: He was not
ready to forget the work and labor of love they had shown toward His name.

Message to Smyrna (A.D. 70-313)

Verse 8:
And unto the angel of the church in Smyrna write; . . .

6. The expression “the midst of”” should perhaps be omitted, as it is not found in some of the most
ancient manuscripts. However, its inclusion does not alter the sense or meaning, as both the tree
of life and the tree of knowledge of good and evil are spoken of as being in “the midst of” the
garden (Gen. 2:9; 3:3). The latter was good for food and pleasant to the sight; yet because of the
penalty attached to it, this tree proved to be a tree of death rather than of life.

7. An example is provided by Mark, who, though formerly disapproved of by Paul, was later

reinstated into the Apostle’s favor, evidently because of his compliance with the conditions re-
ferred to here by Jesus (Acts 15:37,38; 2 Tim. 4:11).
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The name Smyrna is said to have been derived from an Amazon or female war-
rior called Zmyrna. It signifies “myrrh” and is thus translated in Matthew 2:11;
Mark 15:23; and John 19:39. Significantly, the English word “myrrh” is derived
from the Arabic marra, meaning “to be bitter.” The Hebrew word marah is the
name given to the first water found by the Israelites in the wilderness, and is also
the name chosen by Naomi in her affliction (Exod. 15:23; Ruth 1:20).

This stage of the Christian Church, extending from A.D. 70 to 313, was a period
of intermittent bitter persecution under the Roman emperors subsequent to Nero
through Diocletian. The chronological location is from the end of the Ephesus
period, following the Apostle Paul’s death at the hands of Nero, to the beginning of
the reign of Constantine.

Here in Smyrna in the year A.D. 169, Polycarp, a reputed disciple and confidant
of the Apostle John, was martyred along with eleven other citizens from Philadel-
phia of Phyrgia.8 Although to Christians the most notable event associated with
Smyrna was the martyrdom of Polycarp, hundreds of additional such deaths oc-
curred here subsequently. “The hillside of Pagus, on which Polycarp was burned,
has since been reddened with the blood of fifteen hundred confessors at one time,
and eight hundred at another.”® These deaths were eulogized far and wide, and
hence Smyrna was associated with martyrdom. Henry C. Sheldon states about such
deaths at Smyrna: “Some were thrown to wild beasts, some burned at the stake. . . .
[Yet] not one of them let a sigh or groan escape. .. .”10

The messenger to the Church in Smyrna was the Apostle John, for the character
of his writings corresponds in many particulars to the message for this era. Two
themes dominated his writings. First, Jesus was constantly called the “Logos,” the
only begotten Son of the Father, whose life and works throughout his earthly minis-
try verified his claims that he was from the bosom of the Father (John 1:1-18;
17:3-8; 1 John 1:1,2). Second, much emphasis was given to life as the gift of God
procured through the Saviour’s death (John 1:4; 3:16; 4:14; 5:24-29; 6:33-40;
17:2; 1 John 1:1; 5:11-13). In addition, John recorded the Apocalypse and an-
nounced that ten days of tribulation would befall the Church of Smyrna (verse 10).

The Apostle reportedly returned from banishment on Patmos to Ephesus in the
year A.D. 96, when Nerva became emperor of Rome. At the time of John’s death,
which is said to have occurred during the reign of Trajan, he was a centenarian. In
fact, some claim John lived to be 120 years old.?

... These things saith the first and the last, which was dead,
and is alive;

8. Peloubet’s Bible Dictionary (Philadelphia: John C. Winston Co., 1925), p. 637. Apostolic
Fathers, The Loeb Classical Library (New York: G. P. Putnam’s Sons, 1919), Vol. 1, p. 337.
John D. Davis, The Westminster Dictionary of the Bible, rev. by Henry Snyder Gehman (Phila-
delphia: Westminster Press, 1944), p. 569. Jas. L. Meagher, Of Christ’s Kingdom on Earth
(Cazenovia, N.Y.: Christian Press Association Publishing Co., 1891), p. 156.

9. J. A. Seiss, The Apocalypse, Revelation of Jesus Christ, 14th ed. (Philadelphia: Approved-Books
Store, 1869), Vol. 1, p. 124.

10. History of the Christian Church (New York: Thomas V. Crowell, 1894), Vol. 1, p. 146.

11. Robert Jamieson, A. R. Fausset, and David Brown, eds., A Commentary on the Old and New
Testaments (Hartford: S. S. Scranton & Co., 1879), Vol. 2, p. 126.
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The message was sent by the Redeemer, who is ranked first not only in seniority
but also in honor, dignity, and station. He is above all other sons of God, not one of
whom was or ever shall be, like himself, the direct creation of Jehovah. For prov-
ing his faithfulness even unto death in the redemption of the human race, Jesus was
raised from death to life by the Father and highly exalted (Eph. 1:20).

The reference to Christ as “the first and the last” seems to imply that the “Lord
Caesar” worship, the emperor cult, would exert considerable pressure upon the
Christian to waver in his obedience to Christ.

In regard to the phrase “was dead, and is alive,” it is an interesting historical fact
that ancient Smyrna once “was dead”; that is, the city was captured and destroyed
in 550 B.C. For three centuries it disappeared from sight, only to arise from the
ashes to newness of life and to still greater splendor under late Grecian and then
Roman rule.

Verse 9:

| know thy works, and tribulation, and poverty, (but thou art rich)
and | know the blasphemy of them which say they are Jews, and
are not, but are the synagogue of Satan.

With emphasis the thought “but thou art rich” is interjected, as if to say: “You
poor? No! Treasure is reserved for you in heaven. Be faithful unto death so that I
may give you the crown of life.” Smyrna was a poor Church, not so much in their
lack of worldly goods as in their continual state of being buffeted and persecuted.
True Christians were even held in disesteem by fellow professing Christians who
claimed to be “Jews” but were not, and who began to flourish in this era and attract
the attention of pagan rulers.2 In Ephesus the defiling influence had applied to an
individual here and there, but had been rejected by the majority. Now in Smyrna
this same influence embraced a congregation, or group of individuals, here and there.
In the eyes of the world, these deceived believers were eventually regarded as the
true representatives of Christ because of their increasing numbers; but they were, in
fact, of “the synagogue of Satan [adversary or opposing spirit].” The Apostle Paul’s
words to the church at Corinth described a similar element or condition: “Now ye
are full, now ye are rich. ... We are fools for Christ’s sake, but ye are wise in
Christ; we are weak, but ye are strong; ye are honourable, but we are despised”
(1 Cor. 4:8-10).

Verse 10:

Fear none of those things which thou shalt suffer: behold, the
devil shall cast some of you into prison, that ye may be tried; and
ye shall have tribulation ten days: . ..

12. Throughout the writings of the Apocalypse, the nation of Israel, or the Jew, is used as a symbol
to represent the Christian believer (whether Jew or Gentile). This symbolism is based on God’s
former dealings with natural Israel, of whom it is written: “You only have I known [recognized]
of all the families of the earth” (Amos 3:2). The Israelites were recognized as His people, and He
as their God; consequently, they fittingly portray the professed people of God in the Christian era
(Josh. 3:9; Ezek. 39:22; Gal. 6:16).
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Pagan Rome—which is symbolized as the devil, the calumniator, or the accuser
(from the Greek word diabolos)—was the agency used by the Adversary to carry
out his malevolent designs as “the accuser of our brethren,” and to pursue a course
of open animosity and opposition toward the professed Church of Christ whenever
the occasion was propitious to do so (Rev. 12:10). Although the Saviour did not
promise that his followers would be exempt from this suffering, he did assure them
they would be sustained.

This message provided comfort and hope to the suffering martyrs. It was as if
Jesus had said: “Fear not, my faithful ones; since they have persecuted the Son, do
not consider it strange that they should persecute you. In the world you shall have
tribulation, but be of good cheer for I have overcome the world. I, too, was put to
death by this same power; yet I live! Fear not to follow in my steps, for I shall take
care of you. I have risen in glory, in power, in immortality. Follow me! I tell you
these things so that you will have peace” (John 15:18-20; 16:33).

To those in authority the new Christian faith seemed to be incompatible with
good citizenship, since it forbade its adherents to show the usual respect for the
emperor and the government. Therefore, the Romans formulated a special device
called a libellus to help them identify Christians.13 The libellus was a written nota-
rized statement affirming that its possessor had always been faithful in the worship
of the gods and had also offered sacrifice in the presence of a government commis-
sion and witnesses. In some parts of the empire, every Roman citizen, no matter
what his religion might be, was obliged to possess such a certificate and to show it
on demand. When a Christian was accused and apprehended, some officials sought
to modify and expedite this requirement of the law by requesting the defendant to
recant by merely throwing a handful of incense upon their pagan fire altar. Refusal
to obey such a condescending gesture greatly infuriated the government representa-
tives, who then usually inflicted full punishment upon the victim.

The “ten days” refer to the last and most severe persecution under the Roman
emperors: the ten years of persecution from A.D. 303 to 313 during the reign of
Diocletian.14 Some were impaled alive. Some had their limbs broken and were left
to expire. Some were roasted by slow fires. Some were suspended over a fire by
their feet with their heads downward to suffocate from the smoke. Some had melted
lead poured down their throats. Some had their fingers and toes torn off. Houses
filled with Christians were set on fire. Numbers were tied together and thrown into
the sea. In just one month, 17,000 were slain. During the continuance of this per-
secution in Egypt alone, 144,000 Christians died by violence, in addition to 700,000
others who expired through the fatigue of banishment or the public works to which
they were condemned.

13. James Henry Breasted, Ancient Times, A History of the Early World (Boston: Athenaeum Press,
1916), Part 5, p. 663.

14. The “ten days” are symbolic—a day for a year (see Num. 14:34; Ezek. 4:4-6). This ten-year
period of persecution has been recorded in history and noted by Gibbon, Mosheim, and several
other eminent historians. (Edward Gibbon, History of the Decline and Fall of the Roman Empire,
trans. M. F. Guizot [Oxford, Ohio: David Christy, 1841], Vol. 1, p. 201. John Fletcher Hurst,
Short History of the Christian Church [New York: Harper & Brothers, 1893], p. 39.)
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The following is an excerpt from Wilson’s Sketch of History: “During ten years
the persecution continued with scarcely mitigated horrors; and such multitudes of
Christians suffered death that at the last the imperial murderers boasted that they
had extinguished the Christian name, and religion, and restored the worship of the
gods to its former purity and splendor.”1® Those familiar with the history of this
period can understand the depth of the words “that ye may be tried.” Some of the
most sublime pictures of Christian endurance seen by the world were enacted during
the Smyrna period.

. . . be thou faithful unto death, and | will give thee a crown of
life.

Through all this persecution the faithful flock, anticipating death as martyrs,
could see living words in letters of light spanning the heavens like a glorious bow of
promise: “Be thou faithful unto death, and I will give thee a crown of life.”

Smyrna (Izmir), strategically situated on the Aegean coast of western Turkey, is
forty miles north of Ephesus. With its harbor surrounded by high hills on three
sides, the city is a natural bastion of offense and defense, dominating vital land and
sea routes in the area. Seeing the military importance of Smyrna, Alexander the
Great ordered that its chief hill, Mount Pagos, be strongly fortified with a citadel. It
is this sector, and not the northern more ancient site three miles distant, to which
the Apocalypse refers.

The main street, called the Golden, was once strung across the city from west
to east, beginning at the temple hill of Zeus and running around the lower slopes
of Pagos to the temple hill of Cybele on the east. Aristides the orator, on account
of the fine well-ordered buildings then seen throughout its length, compared the
Golden to a necklace of jewels around the head of a statue.

Voyagers approaching by sea into the harbor were struck with Smyrna’s impos-
ing appearance. The lofty, rounded headland promontory, particularly the acropolis
with its circle of buildings atop Pagos—its fortifications, turreted towers, and cren-
elated walls—resembled a royal diadem. The epithets “the crown of Smyrna” and
“the crown of Asia” seem to have thus arisen.16

Verse 11:

He that hath an ear, let him hear what the Spirit saith unto the
churches; He that overcometh shall not be hurt of the second
death.

For faithfulness unto death, the promise is not only a crown of life but also im-
munity to the “second death.” Thus the faithful will receive life in its highest form:
immortality.

The allusion to the overcomers’ immunity to Second Death suggested the likeli-
hood—indeed the probability—that faithful Christians of the Smyrna era would

15. Frank Elmer Wilson, The Divine Commission (New York: Gorham, 1940).

16. James Hastings, ed., Dictionary of the Bible (New York: Charles Scribner’s Sons, 1929), p. 867.
The Encyclopaedia Britannica, 14th ed. (New York: Encyclopaedia Britannica Inc., 1929), Vol.
20, p. 847.
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suffer a violent, sacrificial death. These promises were calculated to strengthen such
to meet the experiences soon to befall them, and to enable them to have a firm hope
unto the end for the glory that will be revealed in them in the Day of the Lord Jesus
(Rom. 8:18; Heb. 3:6). Such expressions from the Father and the Son of loving
sympathy and tender regard are precious ointment to the soul.

From this text it is evident that the kings who will reign with Jesus do not receive
their crowns or reign as kings in this life. The Church at present—in its incipient,
embryo condition—is not the Kingdom of God set up in power and glory. All the
expressions of the New Testament referring to the present Church and its experi-
ences harmonize with this thought. The Kingdom of heaven now suffers violence at
the hands of the world (Matt. 11:12). Just as the Redeemer was maltreated and cru-
cified, whoever follows in his footsteps will likewise suffer persecution and vio-
lence in some form. This persecution applies only to the real Church, not to the
nominal one. But the promise is held out that if the members of the Church, the
embryo Kingdom, now suffer with Christ, they will be glorified and reign with him
when, in due time, he takes his great power and reigns (Rom. 8:17; 2 Tim. 2:12;
1 Pet. 4:12,13).

During the Smyrna era of church history, an opposing thing hindered the rapid
development of the Antichrist; namely, the place aspired to was already occupied by
another (2 Thess. 2:7). Not only did the Roman Empire conquer the world and give
it politics and laws, but recognizing that religious superstitions are the strongest
chains for holding and controlling a people, the empire adopted a scheme that had
its origin in Babylon during the time of her greatness as ruler of the world. The
plan stipulated that the emperor be esteemed the director and ruler in religious as
well as civil affairs. To support this idea, the claim was made that the emperor was
a demigod, in some sense descended from heathen deities. As such he was wor-
shipped and his statues were adored; and as such he was styled Pontifex Maximus,
that is, Chief Priest, or Greatest Religious Ruler. This very title has been claimed by
and given to the pontiffs, or popes, of the Roman hierarchy ever since this Antichrist
obtained “his power, and his seat, and great authority” from the former ruler of
Rome (Rev. 13:2).

In essence, what hindered the early development of the Antichrist, and the il-
legitimate exaltation of the nominal Church of Christ to the coveted seat of spiritual
supremacy, was the fact that it was filled by the representatives of the strongest em-
pire the world had yet known. For any to have attempted an open display of ambi-
tion in this direction would have exposed them to the wrath of the masters of the
world. At times the imperial rulers viewed Christianity with suspicion and distrust.
Hence at first this iniquitous ambition worked secretly, disclaiming any intent to
gain power or authority until a favorable opportunity was presented—after the nomi-
nal Church had become large and influential and the imperial power, shattered by
political dissensions, had begun to decay. Smyrna, therefore, represents this opposi-
tion and the bitterness encountered by Christianity prior to its unlawful acquisition
of the power of Imperial Rome.

Compared with the later persecutions of the Christians under Papal Rome, those

under Pagan Rome were less frequent, less extensive, and less severe to endure in
some respects. The ten years of persecution under Diocletian were an exception. In
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the provinces the majority of the Roman magistrates, whose hands held the power
of life and death, were men of polished manners and liberal education who re-
spected the rules of justice. They frequently declined the odious task of persecution;
dismissed charges against Christians with contempt, as Pilate and Herod attempted
to do with Jesus; or suggested legal evasions to accused Christians (Matt. 27:24;
Luke 23:14-16,20,22). When possible, magistrates used their power to relieve
rather than to oppress the Christians, and the pagan tribunals were often the Chris-
tians’ surest refuge against their accusers. The cruel persecution under the execrable
tyrant Nero, who burned Christians to divert public suspicion from himself, forms
one of the darkest pages in the history of Pagan Rome; but his victims were com-
paratively few. The victims of pagan persecution were not entire communities but
prominent individuals. Even these persecutions of leading representatives were not
so much the result of a fixed, persistent opposition by the government as they were
the result of uncontrollable popular clamor, awakened by superstition, which the
rulers satisfied in the interest of peace and order. Several illustrations are found in
the career of the Apostle Paul, as well as in the lives of the other apostles (Acts
19:30-41; 25:24-27; 26:2,3,28). Between these persecutions there were often long
periods of peace and quiet. Despite considerable harassment, Christianity prospered
under the emperors of the Smyrna era.

Message to Pergamos (A.D. 313-1157)

Verse 12:
And to the angel of the church in Pergamos write; . . .

The derivation of the name Pergamos is enlightening. Per is an article of empha-
sis, sometimes signifying “above” or “higher than,” usually before the genitive
case. Thus the name Perga, generally understood to mean “earthy,” has also the
sense of “above the earth” (Acts 13:13). The Greek word for a heap of earth is
gaion, gaionos. Therefore, Pergamos (per-gaionos) would signify with emphasis
“earthly height” or “elevation,” an appropriate description of Papacy’s rise to
power. Interestingly, Pergamos was the name given to the citadel of Troy.

Others suggest dividing the word into the two parts into which it naturally
separates: per meaning “although” or “however” in the sense of calling attention to
something objected to; and gamos meaning “marriage.” Hence Pergamos also con-
veys the thought of “although a marriage.”

Probably both meanings are intended in the etymological signification. The one
derivation describes Papacy’s rise to power; the other indicates a disapproval of the
means by which this rise was accomplished—a certain marriage into worldly power.

The angel of the Pergamos period, extending from A.D. 313 to 1157, was Arius
the presbyter of Alexandria, Egypt, who first began to attract the attention of the
Christian world about the year 312.17 His opposition to both the theory of lordship
in the Church and the doctrine of the Trinity, which is of heathen derivation—as
well as the general character, chronological location, scope, and influence of his
teachings in and upon Christendom—indicates he was chosen by God for this office.

17. Dean Dudley, History of the Council of Nicea, 7Tth ed. (New York: Peter Eckler, 1886), p. 34.
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According to Gibbon even the most implacable enemies of Arius have acknowl-
edged the learning and blameless life of this eminent presbyter.18

With characteristic humility, Arius personally manifested his opposition to lord-
ship in the Church by refusing the episcopal throne of Alexandria. Of this matter
Philostorgius states [Book I, Chap. 3]: “When the people, by their votes, were on
the point of electing Arius, he declined the honor in favor of Alexander,” who,
soon after his election, got involved in doctrinal disputes with Arius and never
relented until the latter had been twice excommunicated, banished by an imperial
edict, and anathematized by the universal synod of Nicaea.19

The views that prevailed at Nicaea (A.D. 324-325) are embodied in the Nicene
Creed, a strictly Trinitarian statement. At the synod the Trinitarians believed
Christ’s generation was from eternity, so that he was coeval—i.e., coeternal with
the Father—whereas the Arians believed he had a beginning. The Trinitarians
claimed the Son was derived of and from the Father, being of the same identical
essence and not merely of similar essence, as the Arians thought. The Arians held
that the Son was created by the power of God, out of nothing, and that he was the
first created being ever.20 The Council of Nicaea defined the Godhead(?) as the
absolute unity of the divine essence and the absolute equality of the three persons.

By no means did Arius intend to lower the dignity of Christ by ascribing to him a
beginning of existence. Indeed Arius attributed to him the greatest dignity that a
being could have after God, without entirely ignoring the distinction between that
being and God. Yet Athanasius, the leading spokesman for the Trinitarian view and
perhaps Arius’s bitterest contemporary opponent, vilified him in different works
with such statements as “Arius the atheist,” “He vomits forth the poison of im-
piety,” “Arius the serpent that deceived Eve,” and so forth. In view of these
slanders, Cardinal Newman’s observation is interesting: “. .. [that] the language of
the Ante-nicene Fathers on the subject of our Lord’s Divinity, may be far more
accommodated to the Aryan [sic] hypothesis than can the language of the Post-
nicene, is agreed on all hands.”21

In the doctrinal dispute between Arius and Athanasius on the nature of Jesus and
his relationship to the Father, it was the emperor Constantine who presided at the
Council of Nicaea and decided in favor of Athanasius and the doctrine of the Trin-
ity. Although Constantine subsequently vacillated back and forth for a time, he ulti-
mately rejected Arius and his views. Thus it was Constantine, a supposed convert to
Christianity, who made a decision that has had a profound effect upon Christianity
down through the age to the present. However, his deeds negated his claim to be a
Christian so that, in fact, it was a worldly man who predominated at a council that
decided a spiritual matter of great importance (Matt. 7:15-20). Mosheim says that

18. Decline and Fall of the Roman Empire, Vol. 1, p. 270.

19. See Bohn’s edition, translated by Edw. Walford.

20. When the aged Arius rose to speak in his own defense at the synod, he was struck in the face by
one named Nicholas. Others soon ran out, thrusting their fingers into their ears in simulated hor-
ror at the old man’s supposed heresies.

21. John Henry Cardinal Newman, An Essay on the Development of Christian Doctrine (London:
Longmans, Green, and Co., 1885), p. 135.



44 Seven Messages of the Apocalypse

“Constantine’s life was not such as the precepts of Christianity required.”22 “The
same year of his reign in which he convened the Council of Nice was polluted by
the execution of his eldest son.”23 He put to death his wife Fausta on a groundless
suspicion; he cut off his brother-in-law Licinius and the unoffending eleven-year-old
son of Licinius contrary to his plighted word. Moreover, the three sons who suc-
ceeded Constantine were sired of an adulterous woman. And Gibbon states that he
degenerated “into a cruel and dissolute monarch, corrupted by his fortune, or raised
by conquest above the necessity of dissimulation. . .. The old age of Constantine
was disgraced by the . .. vices of rapaciousness and prodigality. . .. Though he
still retained the obedience, [he] gradually lost the esteem of his subjects.”24

In view of the foregoing facts, it is ironic that Catholicism, and to a large extent
Protestantism, have venerated the memory of Constantine, of whom it is said, “The
gratitude of the Church has exalted the virtues and excused the failings of a gen-
erous patron who seated Christianity on the throne of the Roman World.”25 The
Greek Orthodox Church has even canonized him, adoring the memory of “Saint”
Constantine.

When Arius died suddenly at Constantinople in the year 336 under “strange and
horrid circumstances”—in all likelihood he was poisoned by a conspiracy of his
enemies—his opponents rejoiced.26:27 And thus the voice of this archenemy of
orthodoxy was silenced.

... These things saith he which hath the sharp sword with two
edges;

Pergamos, now named Bergama, was a fortified stronghold situated on a steep
terraced mountain slope. Therefore, much emphasis was placed on the martial arts
and upon the mental alertness and physical fitness of its subjects. Moreover, Per-
gamos was noted for the superior quality of the sword manufactured within its pre-
cincts. The Master exhorted and encouraged Christians of this era to contend for the
faith not with carnal but with spiritual weaponry—with truth, the sword of the
mouth (verse 16).

The speaker is Jesus; it is he who “hath the sharp sword with two edges.” And
truly the sword, or Word of God, is sharp (Eph. 6:17; Heb. 4:12). It is “two-edged”
because it represents the Old and New Testaments. Also, the two edges enable the
sword to cut in two directions—while one edge is presented toward the enemy, the
other edge is directed toward the one who wields it. In other words, the sword
“cuts” both the enemies of the truth and the consecrated people of God. It reveals
both flagrant and secret sins and lusts; and the Christian should willingly submit to
this searching out of his character. The Lord’s truth is uncompromising; it frowns
on sin wherever it is found . . . whether in His people or in His enemies. Christ has

22. Dudley, History of the First Council of Nicea, p. 26.

23. Gibbon, Decline and Fall of the Roman Empire, Vol. 1, p. 258.
24. Ibid., p. 225.

25. Ibid., p. 258.

26. Ibid., p. 274.

27. Dudley, History of the First Council of Nicea, p. 86 footnote.
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given the sword of truth to the Church to be used in his service. Woe to the one
who handles it unskillfully!

Under Constantine’s reign, the opposition of the empire to Christianity gave way
to favor, as shown by the celebrated Edict of Milan (A.D. March 313), which
granted religious freedom to every individual of the Roman Empire. The “opposing
thing” characteristic of the Smyrna period was removed; and Constantine, the im-
perial Pontifex Maximus, became the patron of the professed, but really apostate,
Church of Christ (2 Thess. 2:7). He sent forth an imperial decree that all persecu-
tion should cease. For a time at least, the true followers of Christ enjoyed, with the
nominal Church, the cessation of persecution. Taking this apostate Church by the
hand, Constantine assisted her to a place of popularity and splendor from which she
was able afterward, as the imperial power grew weak, to put her own representative
upon the religious throne of the world as Chief Religious Ruler—Pontifex Maximus.

Now came the chief test of this period: Would the Church endure the test of im-
perial patronage as she had borne the test of imperial persecution? Those Christians
who remained true to the Lord, resisting the temptation of worldly patronage and
the desire to rule before the appointed time, constituted the overcomers of the Per-
gamos period.

It is a mistake to suppose that the Church at this time was a pure (virgin) Church
suddenly lifted into a dignity and power which became her snare. Quite the contrary
is true. A great falling away had occurred—from primitive purity, simplicity, and
freedom into creed-bound, ambitious factions. Resembling pagan philosophies, gar-
nished with some truths, and enforced and clinched with the doctrine of everlasting
torment, the errors and ceremonies of these factions drew into the Church a vast
horde whose numbers and influence became valuable to Constantine and were
respected and used accordingly. No such worldly man ever thought seriously of
espousing the cause of the humble Christlike Little Flock, the truly consecrated
Church, whose “names are written in heaven” (Luke 10:20). Constantine’s popular-
ity with his soldiers, mentioned by historians, was very different from popularity
with real soldiers of the Cross.

The following four verses (13 to 16) indicate that the Pergamos period was char-
acterized by doctrinal controversy, and that the Church was to heed the example
Jesus set in exposing and opposing the false claims and pretensions of the religious
leaders of his day.

Verse 13:

| know thy works, and where thou dwellest, even where Satan’s
seatis:...

There once stood in Pergamos, amidst an array of large, impressive structures,
yet significantly separate and distinct on a lone hillock or elevated terrace level, the
Altar of Zeus. It is of interest that the disciples of Jesus situated in Asia Minor par-
ticularly detested this altar, which they regarded as the seat or throne of Satan, and
which is referred to here as the figurative emblem of the centricity of the Adver-
sary’s power. However helpful this identification in verse 13 would have been in
enabling those Christians to withstand the encroachment of evil all about them, such
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a localized application of the identity of the satanic throne would be of rather
limited benefit to the Church at large. Although the messages directed to the seven
churches in Asia Minor each have a historical and allegorical significance related to
the particular site named, which gives meaning and direction to the inner spiritual
content intended for that era of the Church, it must ever be kept in mind that the
real purpose of these messages is to furnish valuable clues for a broader application
to the Church as a whole (Rev. 1:4). Accordingly, the Altar of Zeus is but an index
finger pointing to the real central seat of power; namely, Pagan Rome, which was
later rechristened Papal Rome. An ancient maxim reputed among the Jews was that
where the law of God was noft studied, there Satan dwelt.

The removal of the seat of the empire from Rome to Constantinople in A.D. 334,
the subsequent exposure of the city of Rome to the invasion of the barbarians from
the north, and the continual changes of generals and governors in the fast-falling
empire left the bishop of the Church at Rome the most permanent and most honored
official there. His gradually increasing prestige was heightened both by the removal
of the rival splendor of the imperial court to Constantinople and by the reverence
the peoples of the world were attaching to the name of Rome itself. The bishop of
Rome actively took advantage of this veneration for the place and name by claiming
a superiority to all other bishops, governors, and rulers. In time he claimed not only
ecclesiastical dominion of the world but also civil dominion; he claimed God had
invested the Church of Rome with the dominion of earth, endowing the bishop with
the right to crown and uncrown, to elevate and degrade, any and all rulers of the
old Roman Empire.

In Constantine’s day there were many teachers and more controversies than ever
before. The dispute of “who should be greatest” arose. The tendency was toward an
earthly head, and of course many coveted the honor. The bishops (or patriarchs as
they preferred to be called) of Rome, Antioch, Jerusalem, Alexandria, Carthage,
and Constantinople had acquired a degree of preeminence over the others; and a
long-continued rivalry existed among them. The supremacy was finally divided be-
tween Constantinople and Rome, with strife continuing for several hundred years
between them. To settle the conflict, the Church was divided; the eastern or Greek
Church accepted the patriarch (chief father) of Constantinople for its head; and the
western or papal Church acknowledged the bishop of Rome as pope. An awareness
of this controversy will aid in understanding the following passage.

... and thou holdest fast my name, and hast not denied my faith,
even in those days wherein Antipas was my faithful martyr, who
was slain among you, where Satan dwelleth.

Many of the true followers of Jesus denounced the attempt to disobey the
Master’s direct command to call no man “Father,” and of course they received the
promised persecution (Matt. 23:9; 2 Tim. 3:12). Their fidelity is particularly noted
because of their adverse surroundings. This class in Pergamos is commended by the
Lord under the symbol of “Antipas” as “my faithful martyr.” In Greek anti means
“against,” and papas signifies “fathers.” In holding fast the endearing name of the
Father and recognizing Jesus as the true and only representative to the Church, this
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faithful band opposed the development and establishment of Papacy and other simi-
lar movements.

Verse 14:

But | have a few things against thee, because thou hast there them
that hold the doctrine of Balaam, who taught Balac to cast a
stumblingblock before the children of Israel, to eat things sacri-
ficed unto idols, and to commit fornication.

The ancient city of Pergamos contained a multiplicity of heathen gods and god-
desses of demon origin that were introduced and designed to confuse, pervert, and
mislead the populace from the proper worship of the one true God. Each of the
various temples had its own variety of corresponding ideologies, which the Lord
summarized into two categories: the ancient “doctrine of Balaam™ and the “doctrine
of the Nicolaitans” (verse 15).

The doctrine of Balaam, which predated Christianity, can be defined as catering
to and satisfying the desire of the flesh with material reward or temporal pleasure.
And in this city of satanic delusion, the Devil designed his statuary to distract and to
divert the unwary. The emphasis was placed on earthly love and pleasure, as evi-
denced by (1) the invariably nude Aphrodite, (2) the habitually drunk Dionysus, and
(3) the Serapis bull of sexual virility. This same “Balaamitic” doctrine should now
be considered in its broader, more subtle sense.

Persecution of the Smyrna period having ceased, the policy of the emperor be-
came the policy of both the priests and the people, and the nominal Christian
Church soon became filled with worldliness. Many pagan philosophers, finding it
expedient and prudent to join the ranks of the rising religion, sought correspon-
dencies between Christianity and paganism conducive to blending the two together.
They succeeded only too well. Many tried to develop a compromise religion, com-
bining their ancient theology and the new doctrine spreading in the empire; they
persuaded themselves that the same truths Christ taught had been concealed for a
long time by the priests of the gods under the veil of ceremonies, fables, and al-
legorical representations. Since the old theology had a number of chief gods with
many demigods of both sexes, the “Pago-Christians” reconstructed the list for the
new theology. At this time, therefore, the doctrine of three Gods was introduced:
God the Father, God the Son, and God the Holy Ghost. Also introduced was the
goddess Mary. To make the list as impressive in numbers as the long line of pagan
deities, the Pago-Christians canonized the dead apostles and an unlimited number of
martyrs and angels, real and imaginary. Thus the pagan priests, being unwilling to
lose their positions of honor and influence among the people, sought to bend their
ideas to fit the new religion. While nominally professing Christianity, they brought
many of their former ideas with them into the Christian Church. Eventually these
ideas were grafted to “the faith . . . once delivered unto the saints” (Jude 3).

All the vile doctrines that have saturated the papal Church and still permeate
Protestantism had their origin in this period. History proves that Papacy’s adoration
of images, dead saints, and relics; its holy candles and holy water; and all of its
vain rituals were borrowed from heathen sources. Cardinal Newman voices
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Papacy’s excuse: Although such things are “the very instruments and appendages of
demon worship,” they were, however, “sanctified by adoption into the Church.”28

Plato’s philosophy of immortality was engrafted, a parasite upon the scriptural
stock. This vile fungus—planted by Satan in Eden, watered by the Egyptians, and
brought to an increase by a pseudo-Christianity—has borne an abundant harvest of
errors and exhaled an influence more deadly than the bubonic plague (Gen. 3:4).
Purgatory, eternal sin, eternal torment, Mariolatry, saint worship, transmigration,
and Mohammedanism are some of its natural fruits, which could not have existed
without the original fungus.

Thus gradually the Church was led away from God into error and evil practices.
The allusion to Balaam and Balac in verse 14 refers to this trend. In Old Testament
history the kings of Midian and King Balac of Moab found themselves unable to
subdue Israel by force of arms. Balaam, who had been a prophet of God (picturing
those who were formerly pagan priests), instructed King Balac (the Roman imperial
power) how to tempt Israel (Christianity) to sin—i.e., how to “cast a stumbling-
block”—and thereby achieve what the king could not accomplish by his own powers
(what Imperial Rome failed to accomplish through force and open opposition in the
Smyrna phase).29 (See Numbers 22 through 24; 31:16.) The pagan priests taught
the Church to indulge in spiritual fornication, and thus brought upon her the wither-
ing blight of the wrath of God. This marriage into worldly power—pronounced by
the Saviour as adulterous, idolatrous, and Balaamitic—was an unholy and degrading
alliance. Not dissolved by the fall of the Roman Empire, this union between Church
and State has been perpetuated in much of Christendom down to the present. En-
thusiastically received at the time, the alliance has also been subsequently viewed by
many as the realization of the Millennium itself and the great consummating victory
of the Cross. Here in the Book of Revelation Christ gives his verdict of the alliance,
denouncing it as an idolatrous uncleanness, a joining of Israel to Baal-peor, a fearful
and disastrous compromise of Christianity with the world, which disfigured and
debauched the Church.

Verse 15:

So hast thou also them that hold the doctrine of the Nicolaitans,
which thing | hate.

The “doctrine of the Nicolaitans” is related to former Amazonic worship, which
was designed to tempt one’s ego with power, influence, and leadership. The Nike
goddess of victory is found amid the Pergamon statuary. This goddess invariably
has one breast exposed not so much to denote femininity but to point her out as the
provider of nutriment for overcoming strength and resultant victory.

First noticed in Ephesus, the doctrine of the Nicolaitans, the theory of lordship or
headship in the Church, found its development in Pergamos and has been a burden
ever since. In Ephesus it was designated “the deeds of the Nicolaitans,” that is, a
tendency towards lordship in the Church; in Smyrna there emerged an organization

28. An Essay on the Development of Christian Doctrine, p. 373.

29. A stumbling block, in the sense used here, is that part of a trap upon which the bait is laid; when
touched, it ensnares the prey.
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of believers referred to as “the synagogue of Satan”; now in Pergamos that which
should never have been tolerated—which the Ephesian Church abhorred—became
an established and recognized doctrine: clericalism.

Verse 16:

Repent; or else | will come unto thee quickly, and will fight against
them with the sword of my mouth.

This verse is an allusion to the sword and the angel of the Lord who three times
temporarily withstood the headstrong Balaam on his mission to King Balac (Num.
22:23,24,26).

The Lord speaks directly fo his Church as “thou” or “you,” but speaks of the
world and worldly Christians as “they” or “them.” For instance, in the following
Scriptures the knowledge the saints will have in the Day of the Lord is contrasted
with the world’s ignorance of the significance of transpiring events: “But of the
times and the seasons, brethren, ye have no need that I write unto you. . .. For
when they shall say, Peace and safety; then sudden destruction cometh upon them
... and they shall not escape. But ye, brethren, are not in darkness, that that day
should overtake you as a thief. Ye are all the children of light” (1 Thess. 5:1-5).
“Take heed [says the Lord] to yourselves, lest at any time your hearts be over-
charged with surfeiting, and drunkenness, and cares of this life, and so that day
come upon you unawares. For as a snare shall it come on all them that dwell on the
face of the whole earth” (Luke 21:34,35). Therefore, it now should be apparent that
Daniel was speaking of the nominal Church when he said, “They shall mingle them-
selves with the seed of men”; that is, the nominal Church, dabbling in politics and
mingling in and associating with the affairs of men, would thus form an admixture
of Church and State designated in the Scriptures as harlotry (Dan. 2:43).

In verse 16 the Lord threatens to deprive the faithful of their privilege of defend-
ing the faith—of wielding the honored sword of truth—if they slacken their efforts
in combating the error becoming so prevalent. While the nominal Church was
growing popular in the Pergamos period, the true Christians were being tested and
proved by the introduction and development of pagan (Balaamitic) and papal (Nico-
laitan) ideas.30 To be numbered among the faithful witnesses, the loyal followers of
Christ had to be ready to wage aggressive warfare against the evil, whereas the ten-
dency was to wage defensive warfare, as revealed in the apologetic nature of the
writings that have been handed down. The faithful held fast the Lord’s name and
did not deny the faith; accordingly, they were commended for their good works.
However, they suffered others to debauch and mislead the Church into eating
“things sacrificed unto idols” (verse 14); that is, they allowed others to seduce
spiritual Israel to feed upon and mentally assimilate doctrines of demons, and this
laxness led to spiritual fornication and every other excess. Unless the Lord’s people
waged good warfare against those who thus subverted the faith and oppressed the
faithful, they would lack full approval.

30. “Balaamitic” conveys the thought of being introduced to Christianity from without by the pagan
priesthood. “Nicolaitan” signifies a development from within the Church of a class that exerts
unauthorized lordship over the flock of God (1 Pet. 5:3).
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The fact this sword emanates from Jesus’ mouth signifies that the warfare to be
waged by the saints in the Master’s service is of a doctrinal nature (Rev. 1:16).31
By threatening to deprive his followers of the privilege of combating the error and
thus assume sole responsibility for that work himself, Jesus reveals not only the im-
portance of defending the gospel, the character of God, and the people of God, but
also the honor attached to that defense.

Verse 17:

He that hath an ear, let him hear what the Spirit saith unto the
churches; To him that overcometh will | give to eat of the hidden
manna, . . .

Manna, the bread that came down from heaven as a life-sustainer for Israel, rep-
resents spiritual food, the Word of God, as well as Jesus himself, the Living Bread,
who came from heaven to provide life for the world. The manna fed to the Israelites
in the wilderness was corruptible, and therefore had to be gathered daily (Exod.
16:14-36). Hence in the millennial Kingdom all the obedient of mankind, who will
be recognized as Israelites, will ever seek supplies of life and grace and will thus be
provided with everlasting life, i.e., with conditional supplied and renewed life.

On the other hand, the Little Flock will receive incorruptible life, or immortality.
The golden pot of manna deposited in the ark in the Tabernacle represents the im-
mortality of The Christ. In verse 17 the Saviour refers to this symbolism: “To him
that overcometh will I give to eat of the hidden manna.” To those who become
Christ’s joint-heirs or members of the anointed body, God offers a special and
peculiar sort of manna: “hidden manna.” Thus the incorruptibility of the golden pot
of manna well illustrates the immortal, incorruptible condition promised to all mem-
bers of the “seed,” which is the Church (Exod. 16:33; Gal. 3:29; Heb. 9:4).

In one sense the hidden manna is a continuation of that which the Lord’s people
receive and feed on now, and it demonstrates the close connection between the
present life and the life beyond. For this reason the promise of the hidden manna
appeals most solemnly to the Lord’s people while on earth. The way they live here
affects their reward rhere. However, this promise has only a partial application
here, as pictured by the shewbread of promise proffered in the Holy, for the hidden
manna was reserved in the Most Holy compartment of the Tabernacle, beyond the
veil of human experience, to be entered only by those in the divine condition.

It is no mere coincidence that Pergamos won worldwide acclaim as a health
resort and center of healing, and that much emphasis was placed upon health and
prolongation of life. Here, according to tradition, the evangelist Luke was trained
under the tutelage of the renowned Dr. Galen of the first century.

31. In addition to being a great educational center of indoctrination, Pergamos was world famous for
its library. Second only to Alexandria’s, the library contained over 200,000 volumes or rolls (that
is, until they were bequeathed to and sent by Mark Anthony as a gift to Cleopatra). The librarians
of Alexandria, jealous of the library at Pergamos, persuaded Ptolemy of Egypt to prohibit the
exportation of papyrus (for bookmaking) to Pergamos in order to curtail the phenomenal growth
of the latter. However, “necessity being the mother of invention,” a remarkable and most impor-
tant discovery was induced: the invention and manufacture of a new writing material called Per-
gama Charta, now known as parchment. This development opened the door to a much wider
dissemination of knowledge.
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Associated with the cures at this health center was the Aesculapian-god hospital,
where mental and physical exercises were employed accompanied with the adminis-
tration of sleep-inducing drugs, opium smoke inhalation, audio-suggestive sounds, a
whispering tunnel, and musical therapy in a seance atmosphere of hidden mystery
and darkness. The remains of a tunnel and dark sleeping room, in which one was
subjected to hallucinating ideas to promote hypnotic or psychopathic cures, are still
in existence.

The promise, therefore, to true Christians of this Pergamos era was significantly
appropriate; namely, that those who hearkened diligently to the instruction of the
Lord and who pursued the mysteries of the Kingdom of heaven would attain far
greater health, a much higher reward: the hidden manna of life and immortality.

....and will give him a white stone, and in the stone a new name
written, which no man knoweth saving he that receiveth it.

“To him that overcometh will I give ... a white stone.” In ancient times the
Greeks and the Romans had a custom of noting and perpetuating friendship by
means of a white stone. The stone was divided into halves; and after each person
inscribed his name on the flat surface, the parts of the stone were exchanged. The
production of either half was sufficient to insure friendly aid even from the descen-
dants of those who first divided the stone. A king would sometimes observe a simi-
lar custom by breaking a white stone into two parts, one of which he would retain.
The second part of the stone would be given to a special ambassador; if returned to
the king at any time, it would insure aid. Thus the divided stone became a token of
perpetual friendship as well as a mark of identification.

Apparently, the text refers to this ancient custom. The white stone signifies a pre-
cious token of the Lord’s love, and the new name written in the stone suggests that
the Bridegroom will give a personal name to each overcomer. A secret relationship
will exist between the great King of Kings and each individual. In other words, the
overcomers are not to be recognized merely as a class, i.e., the Bride class; but
each will have the personal favor and friendship of the Lord.

It may be said that the overcomers receive the mark of identification—the anti-
typical white stone—now, in the present life. This mark is the sealing of the Holy
Spirit by which the Lord identifies the overcomers. Although the sealing is part of
the final reward of the Church, God’s people have this personal acquaintance with
the Lord from the very beginning of their experience. The full seal of the Holy
Spirit will be given in the resurrection when the new body is received. In a sense,
therefore, the stone is loaned to the Lord’s people now; if they are faithful, it will
ultimately be given to them.

The appropriateness of the Saviour’s comforting message to the Church of Per-
gamos is more readily understood by the realization that the very things the saints
are willing to suffer and die for rather than be deprived of—namely, Jesus’ personal
love and the recognition and holding fast of his name only—are the very things they
will receive more abundantly in the next life: the white stone of favor and esteem
with a new name written therein.32 Hallelujah! The appropriate reward for feeding

32. Combat skills and gladiatorial engagements were performed at Pergamos to popularize and mag-
nify the martial arts. The Revelation message to this Church perhaps alludes to the custom whereby
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upon the pure heavenly manna in this life’s wilderness, in preference to the
idolatrous food and pleasures of Egypt (the world), is immortal life within the inner
circle of Jesus’ love. Such is the significance attached to the hidden manna and the
secret name “which no man knoweth saving he that receiveth it.”

Message to Thyatira (A.D. 1157-1367)

Verse 18:
And unto the angel of the church in Thyatira write; . . .

Thyatira means “sweet perfume of sacrifice,” which is suggestive of relatively
slow-burning incense and implies a long period of suffering. (Thya)teiro denotes
“to rub hard,” especially in regard to the effects of pain and sorrow on body and
mind, “to wear away, wear out, distress.” Thus those Christians in the Thyatira era
who were submissive to the Lord’s leadings and the crushing experiences became,
as a result of their obedience, like a sweet powdered incense, or fragrance, in the
nostrils of their God.33

An additional etymological significance to the name (Thya)tira is “tiara,” a coro-
net or diadem of regality.3% When given an unfavorable connotation, the tiara al-
ludes to the reign of the false Church.

During the Thyatira period, which extended from A.D. 1157 to 1367, the virgin
Church was enduring the hardships of the wilderness under papal persecution, while
the apostate Church sat on the throne of her royal paramour. The literal city of
Thyatira was known for purple dye (described in the Western World as a “turkey”
or “cardinal red”) and for scarlet cloth and dyed linens, which won wide recogni-
tion (Acts 16:14). The purple and scarlet cloth fittingly corresponds to the regal
robes worn by the worldly Church during her reign with the kings of the earth—
when she was a “woman . . . arrayed in purple and scarlet colour” (Rev. 17:4).

the unskilled victims for this sordid sport were taken from the midst of undesired criminals (often
Christians and Jews) and pitted against more experienced warriors to further develop the skills of
the latter. The hapless victims were often herded like cattle and treated as unwanted brute beasts,
having neither name nor rank; and their unfortunate selection for destruction was sadistically
determined by lot with the extraction by their own hand of a black, instead of a white, stone from
a common coffer. The Lord’s promise to his faithful spiritual warriors is that they will be chosen
to life and to honor not by random lot but by him as individuals, and they will be named for
permanent favor not upon perishable parchment but upon engraved, enduring stone. They are to
be given a white stone and a new name—not a mere ballot stone but a signet stone, one half pos-
sessed by the Master, the other half in the custody of the individual so honored.

33. Exodus 30:34,35 amplifies this thought: “And the LORD said unto Moses, Take unto thee sweet
spices, stacte, and onycha, and galbanum; . . . with pure frankincense: . . . and thou shalt make
it a perfume, a confection [in powder, not liquid, form] after the art of the apothecary [or phar-
macist of old, who would place the ingredients in a durable crucible and firmly grasp a hard-
nosed pestle to press, crumble, and pulverize the whole—see verse 36—until it became],
tempered [blended] together, [and was made] pure and holy.” The incense was finely crushed to
eliminate all lumps so that it would flow evenly.

34. The headdress that adorned the statue of the goddess Diana of Ephesus was fashioned in a most
conspicuous manner into the likeness of a single high masonry double-turreted tower, suggestive
of a corner of a fortified wall and resembling somewhat a piece used in the game of chess called a
“castle.” (See Kitto’s Illustrated Commentary, Vol. 5, p. 203.)
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Located fifty-two miles northeast of Smyrna and currently named ak-Hissar, the
village of Thyatira signifies “white castle.” Its present remains indicate that it was
relatively unfortified except for an area of Christianized ruins in its midst. The city
was once comfortably, commercially, and profitably situated on a broad plain
astride the main northern route to the Byzantine-Dardanelles region.

Notably absent today are the usual remnants of other relics of rival worship. This
fact attests to the former uncontested, dominating influence of nominal churchianity
in Thyatira. It also harmonizes with the apocalyptic role Thyatira occupies in de-
picting the golden era of the pseudo-Church, which was to the true Church a time
of severe trial and fiery ordeal sometimes styled the Dark Ages.

The star, or angel, to the Church of Thyatira was Peter Waldo, a rich merchant of
Lyons in southern France. Approximately A.D. 1157 several of the principal citizens
of Lyons were conversing together on various matters, as was customary in Italy
and France during the summer.3% Suddenly one of them fell to the ground and
expired.

This awful occurrence, an example of the mortality of man and a vivid reminder
of the death penalty upon the human race, terrified one of the men, namely, Peter
Waldo, a man of great wealth. He began to reflect; impelled no doubt by the Holy
Spirit, he resolved to repent, amend his life, and be more diligent in the fear of
God. As a result, he started to distribute alms liberally; and when opportunities
arose, he discussed goodness with the members of his household and others who
came to him, admonishing them to repent and strive for true godliness.

35. The Waldensian movement commenced about 1157, not 1170 as is generally recognized. The his-
tory of this movement is rather obscure because the earliest accounts come from those who were
chiefly concerned with its suppression. However, there is considerable evidence that it began just
prior to 1160. The following testimonials support this conclusion:

“For the year 1160, we gave an account of Peter Waldo and his conversion, as well as of his
having brought many who sat in the darkness of popery, to the light of the Gospel. . . . The rise
of these people called Waldenses, and Albigenses, is fixed about A.D. 1170, that is, ten years
after Peter Waldo began to teach them. . . . It appears from several ancient writers, that the Wal-
denses, or at least, people who held the same belief, existed long before the year 1170, yea,
before 1160 [italics added]; seeing that already in that year 1160 they had increased to such an
extent, that they were summoned to Rome before a Synod, and were condemned as obstinate
heretics. . . . The same occurred A.D. 1164, in the Synod of Tours. . .. Hence, when their
beginning is fixed A.D. 1170, this must not be understood of their origin, but of their rising,
progress, and greatest prosperity.” (T. J. Von Braght, Martyrs [Facsimile of original Dutch 1660
ed., reprinted in Ephrata, Pa.: Mennonite Publishing House, 1748], pp. 310-312.)

“The Waldenses, of whom mention is made for the year 1159....” (P. J. Twisck, Chron.,
p-479.)
“Circa annum Domini 1160 ...” (“About A.D. 1160 several citizens of Lyons were together”).

(Matthias Flaccius, Illyricus Catalog, Testitum Veritatis, Januarii anno Domini MDLXII [1562],
Sec. CCLXVII, p. 631. Jac. Mehrning facsimile [Francofurti: ex Officina Zunneriana, 1672].)

“The council of Oxford in 1160 consigned a company of Waldenses, who had emigrated from
Gascony to England, to the secular arm for punishment. Accordingly, King Henry II ordered
them, men and women, to be publicly whipped, branded on the cheek with a red-hot iron, and
driven, half-naked, out of the city in the dead of winter; and none were permitted to show them
pity or to grant them the slightest favor.” (The Time Is at Hand, Studies in the Scriptures, 1959
ed. [East Rutherford, N.J.: Dawn Bible Students Association, 1889], Ser. 2, p. 334.)

An item under “Historical Notes” in the Clarendon Press 1886 edition of Chaucer’s Canterbury
Tales mentions that Waldo wrote The Last Age of the Christian Church in A.D. 1156.
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Waldo continued for some time to help the poor and became increasingly zealous
to learn as well as teach. As people brought questions to him more and more, he
began to expound on the Holy Scriptures in the common French language. Being
extremely desirous for the advancement of true piety and Christian knowledge, he
employed a priest called Stephanus de Evisa to translate the four Gospels and other
books of Holy Writ from Latin into French. By carefully perusing these sacred
books, Waldo realized the religion of the Roman Church differed from that orig-
inally inculcated by Christ and his apostles. Struck with the glaring contradictions
between the doctrines of the pontiffs and the truths of the gospel, and animated with
zeal, he abandoned his mercantile vocation and distributed his riches among the
poor (whence the Waldenses were called the poor men of Lyons). He formed an
association with other pious men of similar sentiment and devotion, and began to
preach publicly and teach the multitude the doctrines and precepts of Christianity,
seeking to revive primitive pureness of living in the Church.36

The bishop and the prelates, who claimed to have the keys of heaven but did not
go in themselves or allow others to enter, were greatly vexed that this “unlearned”
and common man should bring the Holy Scriptures into the vernacular language and
expound upon them (Matt. 23:13). Already great numbers were gathering at
Waldo’s house for instruction and admonition.

Thus, hundreds of years before the Reformation, the Waldenses possessed the
Bible in manuscript form in their native tongue. Having the unadulterated truth ren-
dered them special objects of hatred and persecution. However, the purity and sim-
plicity of those who followed “this way,” the innocence that shone forth in their
lives and actions, and their contempt of riches and honor were so conspicuous in
their conduct and conversation that all who had a true sense of piety and a love for
righteousness were sympathetic.

The Waldenses aimed to reduce the form of ecclesiastical government and the
manners of both the clergy and the people to the simplicity and primitive sanctity
that characterized the apostolic Church. They denied the supremacy of the Roman
pontiff and maintained that ministers of the Church were obliged to imitate the pov-
erty of the apostles and procure their own sustenance. To a certain degree, they
considered every Christian qualified and authorized to instruct, exhort, and confirm
the brethren in their Christian course. At the same time, they affirmed that confes-
sion to priests was not necessary, since the humble offender could acknowledge his
sins and testify his repentance to any true believer, and thus receive appropriate
counsel and admonition (James 5:16). They maintained that the power of delivering
sinners from the guilt and punishment of their offenses belonged to God alone; they
claimed that the remission of sins was obtained through the merits of the Lord Jesus
only and that indulgences were a criminal invention to satisfy the avarice of a false
and greedy Church. Prayers and other ceremonies instituted on behalf of the dead
were regarded as vain, useless, and absurd; the existence of departed souls in an
intermediate state of purification was denied. Several of the Waldenses even denied
the obligation of infant baptism, and rejected image worship as idolatry. They

36. Charles Buck, A Theological Dictionary, 5th American from 3rd London ed. (Philadelphia:
W. W. Woodward, 1818), 2 Vols. in 1, p. 514.
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resisted the papal doctrines of invocation of saints, worship of the Virgin Mary,
transubstantiation, celibacy of the clergy, and the Mass; they discountenanced pil-
grimages, festivals, the burning of incense, sacred burial, the use of holy water,
sacerdotal vestments, and monasticism; and they asserted that the teaching of the
sacred Scriptures should be received instead of the traditions and claims of the
Church of Rome.37 They identified the Church of Rome as the apostate Babylon of
the Apocalypse and resisted her corruption at the peril of their lives (Rev. 17:5).
Under the pressure of long-continued persecution, some gradually compromised
their faith, yielding its distinctive principles; others held fast the truth.

Long before the days of Martin Luther, the faith and works of this people were a
stand for reformation and a protest against error. Their doctrines, backed by sim-
plicity and morality, shone out with great luster in contrast to the pompous pride
and flagrant immoralities of the then-exalted Papacy.

Waldo and his followers became so obnoxious to the Church of Rome that they
were anathematized by Pope Innocent III, who determined to crush out the heresy,
to “exterminate the whole pestilential race.” No longer safe in Lyons, the Walden-
ses took refuge in Alpine mountains and caves. Their doctrines traveled with them,
flowing all over Europe. Waldo finally settled in Bohemia, where he died in 1179,
the same year in which his tenets were denounced by an ecumenical council. The
Waldensian Church was a beacon light on the mountains during the Dark Ages.38

... These things saith the Son of God, . . .

Here is a more emphatic declaration of who the speaker is than in any previous
message. The emphasis was necessary, for a usurper had arisen who, as foretold by
Daniel, had “a mouth speaking great things” and who, claiming to be the vicar of
Christ, assumed to speak as the mouthpiece of God (Dan. 7:8). Thus Jesus an-
nounces himself as the speaker, the teacher of the Church.

... who hath his eyes like unto a flame of fire, and his feet are
like fine brass;

The attributes Jesus emphasizes here are his eyes and feet. His eyes like “a flame
of fire” indicate his searching and penetrating gaze, his ability to see through
hypocrisy with X-ray eyes. Nothing escapes the Master’s attention . . . neither the
ignominies and injustices suffered by the Lord’s people nor the acts committed by
the evildoers of this period. He is aware of all things. To the faithful Christians
hunted down like animals in the forest during this period of Papacy’s power, it was
comforting to realize the Lord knew of their suffering—even if nobody else did.
How appropriate it is that the Redeemer assured these loved ones of his ability to
discern their faithfulness in this wilderness state!

Moreover, Jesus could assure his followers of his sympathy and solicitude on
their behalf because he himself had endured similar hostility from those who sat “in
Moses’ seat” when he frod the earth (Matt. 23:2). Thus his feet of tried and refined
white brass especially qualified and enabled him to walk by their side as they scaled

37. Buck, A Theological Dictionary, p. 515.

38. M’Clintock (McClintock) and Strong, Cyclopedia of Biblical, Theological, and Ecclesiastical
Literature (New York: Harper & Brothers, 1894), s.v. “Waldenses” and “Waldo, Peter.”
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the rugged mountains or wandered footsore and weary, seeking a place to plant the
seeds of truth.39 How comforting for them to realize their exalted head “knoweth
them that are his” and was their companion and guide (2 Tim. 2:19)!

Verse 19:

I know thy works, and charity, and service, and faith, and thy
patience, and thy works; and the last to be more than the first.

Properly translated, verse 19 should read: “I know thy works: even thy charity,
and faith, and service, and patience; and thy works, the last to be more than the
first.”40 In essence Jesus is saying, “I know thy works: love, faith, service, and
patient endurance [Greek hupomone]. Of thy works, I commend thee more for the
last [patient endurance] than for the first [charity or love].” It was perhaps more
difficult for the Lord’s followers of this era to discern and reflect the sunshine of
God’s loving favor than at any other time, for the test was that of endurance, of
holding fast and keeping his works unto the end (verse 26). Those who proved loyal
under these trying circumstances were especially commended for their last works,
namely, their patient endurance.

The faith of the true Christian in this era was tried to the uttermost, for this was
the period of Papacy’s regal power and triumphant supremacy. It was especially
true of this time that the papal power began to “wear out the saints of the most
High, and think to change times and laws” (Dan. 7:25).

Verse 20:

Notwithstanding | have a few things against thee, because thou
Sufferest that woman Jezebel, which calleth herself a prophetess,
to teach and to seduce my servants to commit fornication, and to
eat things sacrificed unto idols.

In time, after the apostles had fallen asleep in death, the majority of the Church
began to neglect the lamp and to look instead to human teachers for leadership.
Puffed up with pride, these teachers assumed titles and offices, claiming power
over God’s heritage. Gradually there came into existence a special class called “the
clergy,” who regarded themselves, and were regarded by others, as the proper
guides to faith and practice, aside from the Word of God. Thus the great system of
Papacy, which usurped Christ’s prerogative, was developed by an undue respect for
the teachings of fallible man and a neglect of the Word of the infallible God.

39. Brass or copper as a symbol signifies perfect humanity. The white-hot or glowing feet of the
Master in Revelation 1:15 allude to his former earthly ministry and to the severe testing of the
mettle of his character . . . to how much he endured in demonstrating his faithfulness to the
Father. Therefore, Christians must ever keep in mind this example of Jesus as “the Apostle and
High Priest” of their profession lest they become weary and faint in their minds (Heb. 2:17,18;
3:1; 12:3).

40. The oldest manuscripts transpose the English version order to read “faith, and service.” The four
qualities are subordinate to “thy works”; thus, “I know thy works: even the love and the faith
[these two form one pair, as ‘faith which worketh by love’—Gal. 5:6], and the service [ministra-
tion to the suffering members of the Church, and to all in spiritual or temporal need], and the
endurance of [i.e., shown by] thee [this pronoun belongs to all four].” The final “and” in the
Authorized Version is omitted in the most ancient manuscripts.
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Verse 20 alludes to the Prophet Elijah, who fled for his life into the wilderness
from the wrath of Jezebel, the idolatrous wife of King Ahab (1 Kings 18:19;
2 Kings 9:22). The nourisher and protector of the priests of Baal, Jezebel wielded
her husband’s kingly power for her own purposes. The description of Jezebel corre-
sponds to the papal Church, the mother of abominations. In the same way that
Jezebel brought idolatry to Israel, Romanism wedded pagan ceremonies to Christian
doctrine, seducing many by word and practice to “eat”—that is, to swallow or
accept—doctrinal error. The result was a promiscuous and illegitimate relationship
with the world and its attendant evils.4? Accordingly, King Ahab of Israel repre-
sents the kings or kingdoms of Europe who committed spiritual fornication with the
“mother Church.” The pagan and papal ideas introduced and developed in the Per-
gamos period became the established doctrine of the Church in the Thyatira period
(verses 14 and 15).

Among the pretensions of the false Church, styled Jezebel, were several of its
doctrines, particularly the early doctrine of Church infallibility, which paved the
way to others. A most serious error, Church infallibility was claimed even before
the office of pope was acknowledged, and it has prevented rectification of errors
afterwards discovered. Furthermore, this doctrine has placed the decrees of Church
councils beyond contradiction or question by either reason or Scripture, and has
made human ignorance, weakness, and misconceptions the standards of faith instead
of God’s Word, the Bible. Once it was conceded the voice of the Church council
was infallible and unerring, everything had to conform to it; each council felt bound
to render no decisions contrary to preceding councils, and those who did otherwise
were liable to be repudiated. An error once affirmed could not be denied or even
dropped, and the Bible and reason had to be interpreted and twisted to match these
infallible decrees of fallible men. No wonder it required an expert theologian to in-
terpret the Scriptures to make them agree with the so-called infallible decrees! No
wonder either that, for expediency, Antichrist proscribed the Bible!

The history of Papacy clearly shows that, while professing to reverence the Bible
as the Word of God, in the past the Church of Rome has kept the Bible in the back-
ground and promoted its own teachings instead. In addition, the Papacy has con-
demned God’s Word as unfit to be read by and dangerous to the people so that its
own infallible word might have full control. The Papacy well realized the Bible

41. As the idolatry practiced by natural Israel found its parallel in more subtle besetments to spiritual
Israel, so natural Israel’s fornication likewise foreshadowed a higher, subtler kind of fornication.
While fornication in the form in which fleshly Israel transgressed is to be deprecated, it is not a
common or general sin in true spiritual Israel today, even as the lower forms of idolatry (i.e., the
worshipping of the golden calf, etc.) are not common today and indeed are never practiced by
professing Christians. Rather, the temptation before spiritual Israel is of a more insidious kind that
is frequently warned against in the Book of Revelation (2:20,21; 14:8; 17:2,4,5; 18:3; 19:2). The
use of the word “fornication” in these cited cases seems to imply, as its symbolical significance,
any illicit fellowship with the world on the part of those who have betrothed themselves to be
God’s consecrated people. In other words, the Christian is admonished against fellowship in spirit
with those who, having the spirit of the world, have not the spirit of the Lord. To an enormous
extent this improper course, this sinful fellowship, is indulged in by the professed Church of
Christ. The worldly are not only invited but almost pressed into foremost positions in the nominal
Church, while those who are faithful to the Lord, standing aloof from and rebuking worldly aims
and methods, are disesteemed as being fanatical and peculiar.
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threatened its power and constantly denounced its blasphemous pretensions. Hence
in the days of papal power, the possession or reading of the Bible by the people was
treated as a criminal offense.

Inevitably, the infallibility of the Church, as expressed in its councils, eventually
led to the dogma of papal infallibility. Official recognition and declaration of the
Church’s lord and head, the pope, as the more lawful spokesman of these unerring
decrees occurred in 1870. With the retention of Church canon laws, the institution
of papal infallibility produced even more damaging results.

An examination of a few historic statements reveals the true sentiments. Said the
Council of Trent in its A.D. 1546 session: “In order to restrain petulant minds the
council decrees that in matters of faith and morals, and whatever relates to the
maintenance of Christian doctrine, no one, confiding in his own judgment, shall
dare to wrest the sacred Scriptures to his own sense of them, contrary to that which
hath been held, and still is held by the holy mother church, whose right it is to
judge of the true meaning.”

From the bull of Pius VII against Bible Societies, issued June 29, 1816, to the
primate of Poland: “We have, with the utmost care and attention, deliberated upon
the measures proper to be adopted by our Pontifical authority, in order to remedy
and abolish this pestilence as far as possible. . .. The Bible printed by heretics is to
be numbered among other prohibited books, conformably to the rules of the Index.”

From a bull by Leo XII to the Roman Catholic clergy of Ireland in 1825: “It is
no secret to you, venerable brethren, that a certain society, vulgarly called the Bible
Society, is audaciously dispreading itself through the whole world. After despising
the traditions of the holy fathers, and in opposition to the well-known decree of the
Council of Trent, this society has collected all its forces, and directs every means to
one object: to the translation, or rather the perversion, of the Bible into the ver-
nacular languages of all nations.”

The authorized translation of Pope Leo XIII's Apostolic Constitution, “By Divine
Providence,” which concerns the prohibition and censorship of books (Chapter 3,
rule 8), states: “All versions of the Holy Bible, in any vernacular language, made
by non-Catholics, are prohibited: and especially those published by the Bible
Societies, which have been more than once condemned by the Roman Pontiffs, be-
cause in them the wise laws of the Church concerning the publication of the sacred
books are entirely disregarded.”42

Pope Pius IX expressed his anguish of heart at the triumph of the great enemy,
the Bible: “Accursed be those very crafty and deceitful societies called Bible Soci-
eties which thrust the Bible into the hands of the inexperienced youth.”43

From the beginning and until recent times, the Roman Church has consistently
opposed giving the Bible to the people in the vernacular. The Bible was a book
permitted, not encouraged; a treasure to be guarded, not a spiritual food to be
dispensed.

42. Delivered 25 Jan. 1897, at St. Peter’s, Rome; authenticated by A. Card. Macchi.

43. Papal encyclical given at St. Mary Major, Rome, 9 Nov. 1846; printed in English by Charles
Dolman of London.
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Pedro Cardinal Segura y Saenz, Roman Catholic archbishop of Seville, Spain,
issued a strong denunciation of Protestantism on March 9, 195244 1n a pastoral let-
ter entitled “The Heresy of Protestantism,” he declared, “Protestant proselytizing,
having broken through the dam of intolerance, does not hesitate to press openly for
religious freedom in our country.” The pastoral letter accused the Franco govern-
ment of having adopted a “benevolent attitude toward Protestants.” It was further
stated that Catholics would peacefully tolerate Protestantism only as long as its ad-
herents merely professed their cult; “but now they are doing their utmost to convert
Spain into a land for their missionary work and are threatening Spain’s religious
unity.”

Ecclesia, a weekly magazine that reflects the views of the Roman Catholic hier-
archy in Spain, upheld Archbishop Segura’s contention.#® Ecclesia declared that,
far from being four centuries behind the present age, Spain had clearly seen the
Protestant danger before anyone else since the sixteenth century, and that she had
fought Protestantism not only with her theologians and armies but also with the
Inquisition.*6 “The Spanish prelates and theologians do not prescind from political
philosophy, but maintain that Catholics, in fields affecting state and church relations
and religious freedom, must conform more with theology and Papal encyclicals than
with political philosophy, which needs to be enlightened by theologians in such
delicate matters. Unless this is done, there is a danger of falling into the error of
‘irenics’ [misguided, conciliatory attitude toward Protestants], condemned by His
Holiness Pius XII in his recent encyclical ‘humani generis.’”

In his encyclical Humani Generis (“Of Mankind”) on Roman Catholic doctrine,
August 12, 1950, Pope Pius XII stated:

44. The New York Times, 10 March 1952, p. 1.

45. The New York Times, 12 May 1952, p. 1.

46. The honor of inventing the infernal Inquisition, or “Holy Office,” is sometimes ascribed to Domi-
nic, the leading spirit in this crusade, although Benedict, who is zealous in ascribing to St.
Dominic the honor of being the first Inquisitor General, is doubtful as to whether the idea origi-
nated with Pope Innocent or St. Dominic. The Inquisition, first established in A.D. 1204 by Pope
Innocent III (considered by many to be the most powerful of all the popes), was perfected under
the second following pope, Gregory IX. The Inquisition was the Church court for detecting and
punishing heretics, and under it everyone was required to inform against heretics.

St. Dominic was a monster, devoid of every feeling of compassion, whose chief delight was tor-
ture and misery. During the crusade against the Albigenses, he carried a crucifix in his hands as he
led and encouraged the holy warriors to deeds of death and destruction. Although in Dominic’s
day the instruments of torment were not perfected to the state later exhibited, nevertheless, even
without such machinery, he found abundant means of torture in dislocating joints, tearing nerves,
and lacerating the limbs of his victims, as well as in burning at the stake those whose convictions
were unshaken by other means and who would not renounce their faith and liberties.

Under his commission from Pope Innocent to punish with confiscation, banishment, and death the
heretics who would not receive his gospel, Dominic stimulated the civil magistracy and populace
to massacre the heretical Waldenses. On just one occasion he committed 180 Albigenses to the
flames. For such faithfulness in the service of Antichrist, Dominic was canonized a saint, and is
today adored and prayed to by Roman Catholics. The Roman Breviary, somewhat like a prayer
book, lauds St. Dominic for “his merits and doctrines which enlightened the church, his ingenuity
and virtue which overthrew the Tolossan heretics, and his many miracles which extended even to
the raising of the dead.” The Roman Missal, which embraces the service connected with the
administration of the Lord’s Supper, eulogizes his merits and prays for temporal aid through his
intercession. Thus Antichrist still upholds and honors its faithful heroes. (cont.)
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“God has given to His church a living teaching authority to elucidate and explain
what is contained in the deposit of faith [the Bible] only obscurely and implicitly.

“This deposit of faith our Divine Redeemer has given for authentic interpretation
not to each of the faithful, not even to theologians, but only to the teaching author-
ity of the church [italics added]. . .. Hence our predecessor of immortal memory,
Pius IX, teaching that the most noble office of theology defined by the church is
contained in the sources of revelation, added these words, and with very good rea-
son; ‘In that sense in which it has been defined by the church. . . .’

“In interpreting scripture, they [some outside the Catholic Church, as well as
some liberal souls within its fold who are irenically inclined] will take no account of
the analogy of faith and the tradition of the church. Thus they judge the doctrine of
the fathers and of the teaching church by the norm [standard] of holy scripture, in-
terpreted by the purely human reason of exegesis, instead of explaining holy scrip-
ture according to the mind of the church Christ our Lord has appointed guardian
and interpreter of [italics added] the whole deposit of divinely revealed truth. . . .

“It would indeed be unnecessary to deplore these aberrations from truth if all
even in the field of philosophy directed their attention with proper reverence to the
teaching authority of the church [likened to that woman Jezebel], which by divine
institution, has a mission, not only to guard and interpret the deposit of divinely
revealed truth, but also to keep watch over the philosophical sciences themselves in
order that Catholic dogmas may suffer no harm [italics added] because of erroneous
opinions. . . .

“Let teachers in ecclesiastical institutions be aware that they cannot with tranquil
conscience exercise the office of teaching entrusted to them unless in the instruction
of their students they religiously accept and exactly observe the norms which we
have ordained. That due reverence and submission which in their unceasing labor

It is impossible to convey briefly an adequate conception of the horrors of the Inquisition or the
dreadful fear it inspired among the people. Those not loudly praising the Antichrist or those criti-
cal of its methods were suspected of heresy. Without warning or redress, such persons were
liable to imprisonment in a dungeon indefinitely until a convenient time for trial was arranged,
both the accuser and the accusation often being equally unknown to them. The proceedings of
these trials were conducted secretly, and tortures were often employed to extort confessions. The
tortures inflicted were almost too appalling to be credited in this age and land of freedom. Yet
their reality is confirmed by evidence that even Catholic historians cannot deny; and their fruitless
attempts to apologize for these acts only tend to substantiate the evidence. Instruments of torture,
relics of the Inquisition, are still in existence. The Holy Office even employed physicians to
watch the process of torture and stop it when death seemed likely to relieve the sufferer; the vic-
tim was then allowed partial recovery so that torture could be applied a second or even a third
time. These tortures were not always inflicted as punishments for the offense of heresy; generally
they were intended to compel the accused to confess, retract, or implicate others, depending on
the individual case.

The Inquisitor pronounced sentence, and the victim was turned over to the civil authorities to be
imprisoned for life or burned. The victim’s property was confiscated and divided between the
Church and the State. In the period immediately following Innocent III, the Inquisition did its
most deadly work in southern France, but also claimed vast multitudes of victims in Spain, Italy,
Germany, and the Netherlands. Later on, the Inquisition was the main agency in the Papacy’s
effort to crush the Reformation. It is stated that in the thirty years between 1540 and 1570, no
fewer than 900,000 Protestants were put to death in the pope’s war to exterminate the Waldenses.
For five hundred years the Inquisition was used to maintain papal power. None of the subsequent
lines of “holy” and “infallible” popes have ever sufficiently apologized for this record.
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they must profess toward teaching the authority of the church, let them instill also
into the minds and hearts of their students.”

Thus the success of the dogma of Church infallibility and its consequent usurpa-
tion of the individual’s right to private judgment or interpretation has been largely
due to a prevailing superstitious reverence for the Church.47 The basis for such rev-
erence is the misconception that she was responsible for the preservation and purity
of the sacred writings as they have been handed down through the ages, and that as
guardian of this priceless treasure, she—more than anyone else—has the right to be
its interpreter. Hear her boast: “Through nineteen hundred years the Church gov-
erned by the Bishop of Rome has carefully guarded the Bible. If this Church had
not guarded the Bible there would be no Bible today.”48

But observe: Did not the scribes and the Pharisees pride themselves in being
careful custodians of the Law and the Prophets? Did not they jealously guard the
Hebrew Testament in its purity and yet, strange to say, make null and void its
teachings by giving greater prominence to the Talmudic writings and other man-
made traditions? Were not they the living exponents of the Law, sticklers for its
outward observances, having a form of godliness yet denying its power? Hear
Jesus’ condemnation of this class: “This people honoureth me with their lips, but
their heart is far from me. Howbeit in vain do they worship me, teaching for doc-
trines the commandments of men. For laying aside the commandment of God, ye
hold the tradition of men. . .. Full well ye reject the commandment of God, that ye
may keep your own tradition. . . . Making the word of God of none effect through
your tradition, which ye have delivered” (Mark 7:6—13).

A rather remarkable fact is that the prophets, with few exceptions, were not of
the priestly class. Their prophecies were generally repugnant to the degenerating
and time-serving priesthood of their day as well as to the idolatrously inclined
people. And the religious rulers of Jesus’ day were the ones who opposed his teach-
ings and were chiefly responsible for his death and crucifixion.

Jesus and the apostles constantly alluded to scriptural authority for the message
they proclaimed: “What saith the scripture?” (Gal. 4:30). “To the law and to the
testimony: if they speak not according to this word, it is because there is no light in

47. Some cite 2 Peter 1:20 and falsely conclude the individual believer has no right to privately inter-
pret Scripture. They contend that the individual is forbidden to personally investigate the Word
and that it is unlawful for one to privately judge and obey the sense of Scripture according to the
dictates of his own conscience and his own responsibility before God. In no way does this Scrip-
ture warrant such a conclusion. When this text is quoted in its entirety, a different light is shed on
its meaning. “Knowing this first, that no prophecy of the scripture is of any private interpretation.
For the prophecy came not in old time by the will of man: but holy men of God spake as they
were moved by the Holy Ghost” (2 Pet. 1:20,21).

This passage has no relationship to the question of freedom of investigation. It simply asserts that
all prophecy of Scripture is divinely inspired, and that the utterances of the prophets are not the
mere utterances of men—of human origin, of private interpretation—but are of God. Consequent-
ly, in 2 Peter 1:19 the Apostle Peter provides assurance that the Bible is “a more sure word of
prophecy.” Every child of God should beware of any teaching that claims to be in advance of the
Word, or of any teaching that Christ or the Holy Spirit speaks to such advanced Christians inde-
pendently of the Word.

48. Joseph Finegan C.S.P., “The Story of the Bible,” Our Sunday Visitor Press, 15 March 1943,
p- 33.
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them” (Isa. 8:20). The brethren in Berea were “more noble than those in Thessa-
lonica, in that they received the word with all readiness of mind, and searched the
scriptures daily, whether those things were so” (Acts 17:11).

Can the Lord’s people of today afford not to require a “thus saith the LORD” for
what they receive? Are they not enjoined to “prove all things,” to “hold fast that
which is good” (that which is scripturally substantiated), and to study to show them-
selves “approved unto God . . . rightly dividing the word of truth” (1 Thess. 5:21;
2 Tim. 2:15)?

Truly the Word of God needs to be neither abridged nor supplemented by the
decrees of councils or synods or by the tradition of early Church fathers (excluding
the apostles), which tend to make “the commandment of God of none effect . . .
teaching for doctrines the commandments of men” (Matt. 15:1-9; Rev. 22:18,19).
“All scripture is given by inspiration of God, and is profitable for doctrine, for
reproof, for correction, for instruction in righteousness: that the man of God may
be perfect, thoroughly furnished unto all good works” (2 Tim. 3:16,17).

Truth-seekers should empty their vessels of the muddy waters of tradition and fill
them at the fountain of truth—God’s Word. A religious teaching should have weight
only if it guides the truth-seeker to that fountain.

Jesus’ sole criticism of Thyatira was “thou sufferest that woman Jezebel . . . to
teach and to seduce.” Verse 20 is a reminder of Paul’s admonition to “suffer not a
woman to teach, nor to usurp authority over the man, but to be in silence” (1 Tim.
2:12). Although Paul was referring to woman’s literal province in the Church, his
statement is, nevertheless, based upon the typical significance of the relationship be-
tween man and woman (1 Cor. 11:3-12; Eph. 5:22-25). The woman represents the
Church; the man represents the Lord. As man is head over the woman in the natural
household, so Christ is head over the Church in the household of faith. Thus the
Church is to have no head or will of its own, for its head and bishop is Jesus and its
law is his word. The Church has but one Lord, one faith, and one baptism—all built
upon the testimonies of the holy apostles and prophets, with Jesus as its chief
cornerstone. Despite Paul’s advice the tendency of the Thyatira period was to only
passively resist Papacy’s encroachment upon its liberties and not to actively expose
and condemn its fallacious claims and pernicious teachings.

How appropriate this counsel is today! Contrary to the Redeemer’s own senti-
ments expressed here in Revelation, the spirit of the time is not to criticize or call
attention to doctrinal differences of the various religious faiths because to do so will
lead to dissension and strife and, moreover, incur displeasure. Candid investigation
and freedom of expression are in danger of being throttled under the pretense of
good for the commonwealth, and truth is proportionately sacrificed in the interest of
peace at any price. It has been said of Protestantism that the “ism” exists, but what
has happened to the “protest”?

Under no circumstances did the Lord counsel physically resisting or violently op-
posing Antichrist with carnal weapons of the Adversary, such as the rack, the fagot,
and the thumbscrew used by the Inquisition in the extermination of “heresy” during
this same Thyatira era. Rather, the true soldiers of the Cross were advised to wage
a more aggressive warfare along spiritual lines by combating the pretensions of
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Antichrist in the way the Master himself exposed the religious rulers of his day,
incurring their jealousy and wrath.

Verse 21:

And | gave her space to repent of her fornication; and she repented
not.

The word translated “space,” from the Greek word chronos, means “a time.” A
symbolic year as used in prophecy is calculated on the basis of a lunar year (twelve
months of thirty days each, or 360 days), with each day representing a year. Conse-
quently, a symbolic “time,” or year, signifies 360 symbolic days, which would repre-
sent 360 years (Num. 14:34; Ezek. 4:4-6).

The question then arises: Does the “time” referred to merely indicate an indefi-
nite but sufficient space of time in which the papal system had opportunity to
reform, or is the term symbolic and definite in meaning? The latter view is more
reasonable. Not only does the term intimate a judgment of definite character coming
upon the apostate Babylon, but it also reveals the Lord foreknew that after 360
more years of illicit relationship with the kings of earth, Papacy would still be un-
repentant (Jer. 51:9). The 360 years from Waldo’s message in 1157 (see footnote
on page 53) would thus end in 1517, the very year Martin Luther nailed his ninety-
five theses condemning Papacy’s practices and doctrines to the church doors at Wit-
tenberg.49 The year 1517 witnessed the beginning of the great Reformation, a
movement that solemnly warned of dire woes awaiting the Roman Church for fail-
ure to reform.

Verse 22:

Behold, I will cast her into a bed, and them that commit adultery
with her into great tribulation, except they repent of their deeds.

Those who “commit adultery with her [the Roman Church]” are primarily the
nations, or kingdoms, of Europe, plus others proportionate to their guilt. Here again
is an allusion to antitypical Jezebel’s abominable practices and the law of retribution
sure to follow (Isa. 47:8,9). “How much she hath glorified herself, and lived deli-
ciously, so much torment and sorrow give her: for she saith in her heart, I sit a

49. It should be realized that the messages to the seven churches can be viewed from two standpoints;
namely, (1) as a series of progressive and onward fulfillments since the days of the apostles, and
(2) from a finished standpoint looking back (Rev. 1:10). From this latter perspective Papacy has
had a second opportunity to repent, from the Reformation (October 31, 1517) to the spring of
1878, i.e., another total of 360 years.

Of the final four kings of Judah, the two legally appointed heirs to the Jewish throne, Jehoahaz
and Jehoiachin, proved abortive, lasting in office only three months each (2 Kings 23:31; 24:8).
These two kings were respectively replaced by two others, not legally appointed, who also had
reigns of similar, but longer, duration; that is, eleven years apiece (2 Kings 23:36; 24:18).
Though both in the latter pair, Jehoiakim and Zedekiah, were of royal lineage, they were selected
and placed upon the throne by an alien power. Therefore, unheeding Judah, a prototype of nomi-
nal spiritual Israel (Christendom), had two equal warning periods—whether including or exclud-
ing the three-month reigns—with ominous portent before final judgment came in 606 B.C.
Likewise, churchianity has failed to heed the forewarnings of pending doom, when its grapes of
wrath will be sickled and thrown into the winepress of the great time of tribulation (Rev.
14:18,19).
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queen, and am no widow, and shall see no sorrow” (Rev. 18:7). A harlot’s bed of
ease and pleasure is contrasted with a deathbed of anguish and affliction—*“great
tribulation”—awaiting her, her lovers, and her offspring “except they repent of their
deeds.”

Verse 23:

And | will kill her children with death; and all the churches shall
know that | am he which searcheth the reins and hearts: and | will
give unto every one of you according to your works.

As Elijah the Prophet once converted the entire nation of Israel from the worship
of Baal back to the worship of God and caused the prophets of Baal to be put to
death, so during the Millennial Age the Elijah class (the true Church), glorified and
empowered, will bless and teach the world, restoring all things as promised (Matt.
17:11). The expression “her children” refers to Papacy’s Protestant daughters as
well as her own loyal sons and following. Note, however, that the phrase “kill her
children with death”®0 does not imply that all those who associate with the papal
system and partake of her spirit will suffer a death of violence. When Papacy’s ad-
herents see her true character and begin to experience some of the judgments that
will come upon her at the conclusion of this age in the Time of Trouble (the “great
tribulation” of verse 22), they will forsake her, terminating altogether their associa-
tion with her. Thus they will become dead in regard to their trust and allegiance to
that system; and they will become alive to the true King and his Kingdom.

“He which searcheth the reins and hearts” will give to each the proper reward.
Those loyal to Messiah will receive praise, honor, and glory at the time of his pres-
ence. Those disobedient—those who hearken unto the Roman Church and follow
after her words—will receive shame and dishonor. Elijah and his God were ulti-
mately vindicated in the eyes of Israel by the God “that answereth by fire” (1 Kings
18:21-40); similarly, in the imminent day of Christendom’s visitation and in the
subsequent exaltation and glorification of the Elijah class, “all the churches”—all
the living and the dead of the past seven periods of church history—will know the
true followers from the false among the Lord’s people.

Verse 24:

But unto you | say, and®! unto the rest in Thyatira, as many as
have not this doctrine, and which have not known the depths of
Satan, as they speak; | will put upon you none other burden.

Verse 25:
But that which ye have already hold fast till | come.

Having expressed his sentiments and his intention concerning Jezebel and her
consorts, Jesus turns again to the faithful remnant who did not bow to Baal and
commends them for their disapproval and rejection of the blasphemous doctrines.

50. This punishment is referred to in Deuteronomy 13:5; 18:20 and Ezekiel 23:45-48.

51. The three oldest manuscripts omit “and” and translate the beginning of the passage, “But unto
you I say, unto the rest in Thyatira.” However, since the Greek word kai is used in current rendi-
tions, the text should read, “But unto you I say, even unto the rest in Thyatira.”
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In desperation the apostate Church tried to find some accusation against these
meek followers of the Lamb. Since no fault could be found with their general de-
portment, or behavior, it became expedient to condemn them as heretics, as wolves
in sheep’s clothing, who were despoiling the peace of Christendom by insidiously
undermining the faith of the people.52 Jezebel, the apostate Church, warned her
subjects against these “heretics,” styling them sly teachers of error who were
learned in the deep things of Satan and skillful in all the subtle arts and crafts of the
Wicked One.53 But “he which searcheth the reins and hearts”—before whom “all
things are naked and opened”—knew otherwise (Heb. 4:13; Rev. 2:23).54 There-
fore, upon this faithful remnant was laid no other burden than that which they al-
ready had, for under the trying circumstances of the era, such a test of endurance
and of faithfulness unto death was sufficient to prove their love and loyalty to the
Master.

Verse 26:

And he that overcometh, and keepeth my works unto the end, to
him will | give power over the nations:

Verse 27:

And he shall rule them with a rod of iron; as the vessels of a potter
shall they be broken to shivers: even as | received of my Father.

52. “And it came to pass, when Ahab saw Elijah, that Ahab said unto him, ‘Art thou he that troubleth
Israel?”” (1 Kings 18:17).

53. For this reason the falsely condemned heretic was dressed in a yellow coat variegated with pic-
tures of dogs, serpents, flames, and devils; led to the place of execution; tied to the stake; and
committed to the flames.

54. The word “reins,” from the Greek nephros, signifies “kidneys.” In the ancient system of physiol-
ogy, the kidneys were believed to be the seat of desire and longing. Thus the kidneys were often
coupled with the heart (Psa. 7:9; 26:2; 73:21; Prov. 23:16,17; Jer. 12:2,3; etc.).

In the Tabernacle arrangement and services, the choice portions of animals sacrificed to Jehovah
included the kidneys (Exod. 29:13,22; Lev. 3:4,10,15; 4:9; 7:4; 8:16,25; 9:10,19; etc.). The
kidneys are described as part of “the food” of God, “my bread,” and “the food of the offering
made by fire unto the LORD” (Lev. 3:11,16; Num. 28:2); in contrast, the hide, flesh, and dung of
the bullock were burned outside the “Camp” (Tabernacle arrangement). While the humanity of
the royal priesthood is destroyed as a vile thing in the eyes of the world, as represented by the
burning of the bullock outside the Camp, God accepts the heart devotion that prompts the sacri-
fice: “Lo, I come to do thy will, O God”; “I delight to do thy will, O my God” (Psa. 40:8; Heb.
10:7,9; 13:11-13). This sacrifice was represented by the offering on the altar within the Taberna-
cle enclosure, or Court, of the fat (loving zeal) and parts of the inward life-producing organism as
a “sweet savour” unto the Lord. The heart, liver, and other vital organs were considered a part of
the “flesh” that was “burnt with fire without the camp” (Lev. 8:17). However, the kidneys, re-
tained and offered upon the brazen altar, were sufficiently comprehensive to symbolize the devo-
tion of the believer’s heart; and the omission of the heart intensifies the depth of meaning to be
attached to the kidneys. Because the kidneys, situated on both sides of the body cavity, are known
to exert a strong influence upon the action of the heart—and similarly the reins or bridle of a
horse governs, or directs, its course—perhaps there is an etymological significance to the relation-
ship of these two words, viz., “reins” and “kidneys.”

In view of these observations, a distinction is to be noted between the words “hearts” and
“reins.” The heart represents the seat of emotions, the desires and thoughts of one’s heart; the
kidneys represent the intent, the motive, the secret cause or prompting power underlying these
desires.



66 Seven Messages of the Apocalypse

The promise to the overcomers of Thyatira is peculiarly appropriate. At this time
Papal Rome was in the height of her glory, claiming she was the Kingdom of God
and Christ’s reign had begun through his vicegerent, the pope. Expropriating, of
course, the promises given to those who are to reign with Christ in the future,
Papacy literally ruled the nations with a firm hand, a rod of iron, dashing into
pieces those who opposed her. Ah, yes, Jesus’ humble little band of followers could
patiently bide their time, for they knew the faithfulness of Jesus, who had promised
to perform his good work toward them in due time. Henceforth there would be laid
up for them a crown of righteousness, which the Lord, the righteous judge, would
give them in that day; and not to them only but unto all who love his appearing
would a crown of righteousness be given (2 Tim. 4:8).

Thus the overcomers of this period, those who “keepeth my [Jesus’] works unto
the end,” were comforted with the promise they will occupy a similar position of
power over the nations.®® Backed by divine authority, they will rigidly enforce the
righteous decrees of the coming Kingdom. Love and compassion will motivate their
actions as they shepherd the nations under their care.

Verse 28:
And | will give him the morning star.

The Master himself states, “I am . . . the bright and morning star” (Rev. 22:16).
What a cheering thought for those in the Thyatira period, the Dark Ages, to look
forward to the promised day when the Sun of Righteousness will arise with healing
in his wings to bless all the families of the earth! He will scatter the darkness of sin,
ignorance, and superstition—the works of the Prince of Darkness, who will then be
bound for a thousand years to prevent him from deceiving the nations anymore until
the thousand years are finished (Rev. 20:2,3).

Thus the “morning star” is a symbol of hope, a harbinger of good things to
come. Under the pall of darkness, the only ones who see the path of righteousness
distinctly are those guided by the “lantern,” God’s Word, and by the light of the
bright morning star, Jesus, the Church’s forerunner. The promise “I will give him
the morning star” indicates the faithful will be intimately associated with the dear
Redeemer, sharing his personal fellowship and glory as luminaries in the Kingdom
of heaven.

Verse 29:

He that hath an ear, let him hear what the Spirit saith unto the
churches.

The exceeding great and precious promises contained in the message to this
Church are not confined solely to Thyatira, for “the Spirit saith unto [all] the
churches.” God has given the “sure word of prophecy; whereunto ye do well that
ye take heed, as unto a light that shineth in a dark place, until the day dawn, and the
day star arise in your hearts” (2 Pet. 1:19). The day star of hope and desire will
meet its fulfillment in the fruition of the things hoped f